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Salute to the American Ethical Union 

Members of the American Ethical Union are celebrating the 75th anniversary 
of the organization of the New York Ethical Society which, under the inspiration 
of Felix Adler, marked the beginning of Ethical Culture as a movement. Religious 
Humanists—and religious liberals everywhere—respond favorably to the common 
ground for forces of the free mind indicated when Adier said, “The place where 
men meet to seek the highest is holy ground.” These words are inscribed over the 
platform of the New York Ethical Society. They are also displayed in at least one 
Unitarian Church. We do not know how generally the quotation has been used; 
but we do know that it might well be accepted widely by humanistic individuals, 
wherever and under whatever label they hold fellowship. 

We believe Humanists rely for their strength of unity on the internal structure 
of the scientific method and a shared concern for all people, not on the external 
buttressing of dogma. Accordingly they should never reject the premises of the 
free mind. The difference between Humanists and some members of the Ethical 
Societies is to be found beyond the margin of scientifically verifiable fact, in the 
place where intuition and reason operate in the interpretation of facts. Religious 
liberals do differ, but in areas where the method of science does not reach and 
where the validity of varying methods of thought is debatable. It is here that the 
greatest degree of freedom should be conceded. The challenge of the non-dogmatic 
movements, such as the Ethical Societies and Unitarian Churches, will always be 
there to warn Humanists against closing doors to new truths by ceasing to remain 
critical and undogmatic. 

Humanism as a movement overlaps, through individuals, with the Ethical 
Societies as it does with other groups of religious liberals. Percival Chubb, George 
O'Dell, J. Hutton Hynd, A. E. Haydon, Arthur E. Briggs, J. F. Hornback and 
other Ethical leaders in America have participated in the interaction of minds that 
is a major function of the American Humanist Association. Cooperation between 
the two organizations—as between all groups seeking Humanist objectives—is to 
be welcomed as a means for clarification of ends and improvement of means. 

The past year has witnessed a considerable advance in understanding between 
the leaders of the American Humanist Association and the American Ethical Union. 
On invitation of the A.E.U., a delegation from the A.H.A. attended the autumn 
meetings of the Fraternity of Ethical Leaders at Hudson Guild Farm, N.J. Following 
these meetings, committees of the two organizations met to consider further various 
areas of cooperation. On the call of the joint committee, an iniormal and unofficial 
gathering of representatives of a number of liberal religious groups has now met 
several times to consider the possibility of an over-all association of religious liberals 
which could raise a common voice in behalf of freedom. The A.H.A. also made 
direct contact in 1950 with leaders of the English Ethical Union. 

A special greeting is extended to Mr. H. J. Blackham, Secretary of the English 
Ethical Union, who comes to America this spring for the anniversary celebrations. 
In recognition of the anniversary, this issue contains an article by Mr. Blackham, 
as well as contributions by Leaders of the New York Ethical Society (Jerome 
Nathanson, Lawrence K. Frank and Algernon Black). We in our turn will present 
the Humanist view to the Ethical constituency in a coming issue of The Standard. 

It is our hope that this cooperation may be a symbol of our good will and of 
our desire for increasing cooperation among all humanistic religious liberals around 
the world. 
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Humanism and Ethical Culture 
JEROME NATHANSON 

Jerome Nathanson is a Leader of the New York Ethical Culture Society and the author 

ot Forerunners of Freedom. Here he responds to our invitation to present what he feels are 
differences and similarities between the philosophies of Humanism and Ethical Culture. 

This is not a day of religious reaction, although the dominant media 

of communication give the impression that it is. It is rather a day in 
which the voices of reaction have become more strident and the church 
militant, knowing a main chance when it sees one, deploys its forces 

with great tactical skill. Its task is made easier by the fragmentized 

liberalism which, because of its disunity and confusion, can offer it only 

sporadic opposition instead of sustained confrontation. And thus, while 
we are not yet living through a religious reaction, we may be witnessing 

the prelude to it. 
I take it that this is the crisis of our age—for without re-examining 

the tedious questions of whether and how and why ideas affect institu- 

tions or institutions shape ideas, we should be able to take it for granted 
that religious reaction, if it comes, will be part and parcel of a wider 
social and political reaction. Any concern with the freedom of the human 
spirit which is to be more than a pious sentimentalism, accordingly, has 
to be concerned with achieving coordinated efforts among religious 
liberals. 
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Since there are Humanists, as there are Ethical Culturists, who bridle 

at such words as “religion” and “religious,” let us make clear how we 

are using them. “Religion” is here defined as a way of life. “Religious 

reaction” designates dogmatic insistence on a way of life organized 

around the idea of the supremacy of a personal God and the fate of 
human beings in a postulated hereafter. “Religious liberalism” means a 
way of life organized around the idea that nothing is more important 

for people than what happens to people here and now. 

With these propositions in mind, let us briefly examine the relations 

of Humanism and Ethical Culture, as one step in the necessary coordina- 

tion of liberal efforts. 

From a broad point of view, both Humanism and Ethical Culture 
are humanistic. They are man-centered religions. This is not to say that 

they are addicted to that corrosive ethical relativism which, using the 

dictum that “man is the measure of all things” as a springboard, plunges 

into that morass in which ethical judgment is reduced to matters of taste 

or biography or history. It is to say that their faith in human good, present 

and future, is rooted in the possibilities of human nature. 

It follows, therefore, that they both reject the proposition that man 

is essentially evil, whether in its orthodox Christian or orthodox Freudian 

version, with the corollary that redemption is necessarily dependent 

upon the ancient rite of holy communion or the modern ritual of psy- 

choanalysis. Nor do they, in this rejection, fall into the trap of affirming 

that man is essentially good. Instead, they accept human nature as in- 

definitely flexible, with vast possibilities for good and evil, believing that 

the ways in which life is lived, individually and collectively, determine 

whether the potentials for evil or those for good are to be actualized. 

What, then, is to be man’s reliance in the endeavor to actualize the 

possibilities for good? Not the acceptance of a rigid creed, the observance 
of a fixed ritual, nor prayers for the intervention of God’s grace. Man is 

to rely on his own efforts, on his intelligence and good will. These may 

be frail reeds, as the poignancy of human experience amply testifies. 

Such as they are, however, both for Humanism and Ethical Culture, they 

are all we have—and what they have enabled human beings to achieve 

over the centuries should not seem wholly negligible to an unjaundiced 

eye. 
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In view of the fact that both Humanism and Ethical Culture are 

both thus broadly humanistic, why are they organized as separate move- 

ments? This is a question which has troubled increasing numbers of 
members in both movements, as it has confused many others who, sym- 
pathetic with each, have held aloof from both. It is because there are 

important differences between the two movements that they are sepa- 
rate. These differences need not stand in the way of a growing coordi- 
nation of effort, but they can be glossed over only at the expense of the 

organized integrity of the movements. To understand this clearly requires 
consideration of their distinctive positions. 

Humanism, as we use the term, is a world apart from the humanism 

of Erasmus or that of Paul Elmer More. For us, rather, it is one phase 

of the movement of scientific naturalism. Naturalism is the belief that 

whatever is is natural, as opposed to supernatural or extra-natural. Put 

differently, it defines nature as whatever happens. This sounds simple 

enough, until we ask ourselves: What does happen?, and, How do we 

know what happens? For human purposes, the latter is the key question, 

for although a great many things may happen to us that we do not know 

or certainly do not understand, the only things manageable by human 

beings are those we do know and can understand. This is where the 

“scientific” part of “scientific naturalism” comes in. For it affirms that, 

while we may get hunches about what happens in a great many different 

ways, those hunches are converted into knowledge only as we use in- 

telligence or, more accurately, as we use intelligence organized along 

lines of controlled experimentation, which is science. 

Such scientific naturalism becomes humanistic when it is animated 

by a concern with increasing communication and community among 

people, with raising the level of human relations. Communication and 
community may have a “mystical” quality about them, depending upon 

the labels one prefers for certain experiences, if not upon one’s capacities 

for certain kinds of experience. However that may be, Humanism is the 

religious torchbearer of scientific naturalism. This is its distinctive mission. 

Now Ethical Culture, while it has within its ranks many thorough- 
going Humanists, as a movement is no more committed to any one 

knowledge-process than it is to any one metaphysics. Its founder, Felix 

Adler, was a neo-Kantian transcendentalist. And in its membership, as 
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among its Leaders, are many who might technically be labelled intuition- 

ists rather than scientific naturalists. It would be beside the point at the 
moment to go into the practical implications of these positions, just as it 
would be to discuss their relative warrant. The present point is that, 
while Humanism is pluralistic as it looks at nature from the inside, 

Ethical Culture is pluralistic as it looks at nature itself, in its approach 

to the universe. 

This latter pluralism is not an evasion, a refusal to take a stand on 
a matter of paramount importance. It is rather a pluralism of conviction, 
just because the matter is one of paramount importance. It is a convic- 

tion, based on the experience of the race, that creedal quarrels are as 

footless as they are often bloody, and that they have the tragic conse- 
quence of hopelessly dividing those who should be united in their com- 
mon humanity. It is a conviction that mankind never will see the 

universe in any one way, and that there is no good reason why it should. 

It is a conviction that there are endless paths to the endless truths the 
universe unfolds, endless ways of building new truths on old ones, and 

that a wide-open welcome to each and all that forward man’s ethical 
quest is both prudent and wise. 

It may sound like an invidious comparison to put these distinctions 

in a nutshell by saying that while all Humanists could be Ethical Cul- 

turists, not all Ethical Culturists could be Humanists. It is not intended 

as such. It is meant simply to underscore their different approaches, as 
movements, to the nature of nature and to the relations of experience 
and nature. 

But when all is said and done, despite their differences, the two 
movements are joined in a common concern. That concern is with con- 

tributing whatever we can to the increasing community of mankind. To 
find ever better ways, together, of making that contribution would mean 
to draw others, and still others, into an ever-widening circle of common 
effort. And who knows but what, this way, the gathering clouds which 

now seem to portend reaction might sometime fertilize the soil for a 
greater growth of human freedom than the world has ever seen. 
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Civil Rights and Ethical Responsibilities 
ALGERNON D. BLack 

suest writer Algernon D. Black is Chairman of the Board of Leaders of the New York 

Ethical Society and Chairman of the New York State Committee on Discrimination in 

Housing. Formerly Co-Chairman of the City-Wide Citizen’s Committee on Harlem, Mr. 
Black modestly does not reveal his own leadership and service in the improvement of race 

relations, which has been considerable. 

The first ethical duty upon each of us is that of ethical growth— 
ethical growth in our understanding of ourselves and in the rounded and 

integrated development of our own physical and intellectual, aesthetic 
and ethical capacities. The second duty is the understanding, appreciation 

and development of the good things in our fellows. Out of such growth 

can flow a life of deeper happiness and greater effectiveness for the values 

we hold most sacred. 

In this light it is clear that each of us must not only continue to 

grow and outgrow any of the prejudices of his past, but must participate 
in the ongoing effort to include all human beings in the forward moving 

effort toward a more inclusive organization of a democratic society. One 
of the heartening developments of recent years in our country has been 
the increasing awareness that we cannot and dare not permit the con- 
tinuance of certain forms of discrimination and segregation and persecu- 

tion which have been characteristic and accepted in the past. 
Whether we foster educational programs which teach the good in 

every group—as when we develop inter-cultural and inter-faith and inter- 

national programs for mutual understanding—or whether we attempt 

to expose propaganda and hate-mongering, there is no substitute for the 
actual experience of living and working and playing together. In other 

words, the most effective way to overcome the prejudices and fears and 

hatreds which prevent good human relations is to bring people together 
in natural and vital functional relationships. Yet our democracy has been 

characterized from the very beginnings by intolerances, which in practice 

have meant the denial of basic civil rights to large numbers of citizens. 

In the colonies the vote in some instances was denied to those who 

were Catholic, Jew or atheist. So, too, it was denied to those who held 

no real property. The Anti-Catholicism and Anti-Semitism of the roth 
Century America were expressed in denials of freedom of residence and 

of employment opportunity. The prejudice against the foreign-born was 

1951, NUMBER 2 Page 53 



turned against each new wave of immigrants in the very years when 

these immigrants needed help to learn the language and American ways 
in order to move out of the Ghettos in which they tended to concentrate 

at their first arrival. But the larger test of democratic conviction and 

practice has been found in the treatment of the Negro. 

Few Americans had ever dreamed that equality of rights and oppor- 

tunities for the Negro could be achieved rapidly or easily. The Civil War 
ended slavery, it did not create the conditions which would make true 

freedom and equality for the colored people a reality. The bitterness of 
the South, the fear of many communities that they would be outnumbered 
politically, that their “white purity” would be impaired, that they would 

lack cheap labor, contributed to extremes of racism in idea and organ- 
ization and action. But we have seen great gains. Out of the suffering in 

the depression where minority groups suffered as the first to be fired 

from their jobs; out of the war and the need for labor and unity—came 
the idea of “fair practices.” 

Although we can rid ourselves of prejudices only by education and 

experience, we can actually rid ourselves of much of the discriminatory 

practices and the segregation and persecution by changes in our laws and 
policies. We cannot prevent a man from hating another or force him by 
law to love another. We can prevent him from practicing his hatred in 
the form of violence or in denying another his right to vote or his right 
to an education or his right to a job. So, also, we can use the resources 
of the government to favor non-discriminatory practices when the gov- 
ernment offers jobs or contracts or engages in productive projects or 

when it offers services to the people. The influence of the Federal Gov- 
ernment in its CCC and NYA and public works projects did much to 

open doors for those who had suffered rejection before. It did much to 
set an example for other agencies and for the future. So, too, in the war 
years, the awarding of war contracts gave the Federal agencies an unusual 

opportunity to perpetuate inequality of opportunity of employment or 

to change the pattern by saying, “If you wish to participate with the 
federal government in production for the war effort and if you wish the 

benefits of a public contract involving the people’s funds, then you must 
have a democratic policy of employment.” 

One of the heartening developments in recent years was the creation 

of a Fair Employment Practices Commission. Although the federal 
agency created by President Roosevelt was destroyed after the war, and 
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although Congress has not been able to reestablish it over the stubborn 
filibusters of the Southern bloc, the existence of the agency during the 

war years helped to change the pattern of private industrial and com- 

mercial employment, as well as the traditional practice of government 
departments. Some of the states have adopted state fair employment 

practices acts. Some have extended the principles to “fair employment 

practices.” And beyond these irreversible changes for the better through 
legislation are the heartening decisions of the United States Supreme 

Court in cases involving segregation in transportation and educational 
facilities. Even more fundamental than these is the trend to “fair housing 

practices.” The U.S. Supreme Court decision that neither state nor fed- 
eral courts might be used to enforce restricting covenants has been one 
of the first and most significant developments in this direction. The 
ruling by the Federal Housing Agency that federal funds might not be 

used to insure mortgages on properties with restrictive covenants was an 
added step in this direction. 

Yet our democracy is still characterized in large areas by a segrega- 

tion in which groups are not merely kept from knowing one another, 

but are kept from sharing as equals in the American way of life—and 
are brought up believing in inequality. 

Segregation is not limited to the South. In New York, in Illinois and 

in countless other northern states there is segregated housing. This means 
segregated schools, playgrounds, hospitals, social services—generations of 
children growing up without any experience of living, working, study- 

ing, playing together as fellow members of a democracy. 
No one knows the true cost of these patterns of segregation. Studies 

now being carried on will reveal the extent to which segregation means 

higher infant mortality, impairment of the will and capacity of children 

to learn in school, destruction of family life, physical and mental illness, 
crimes and mistrust of the democratic way. It becomes more and more 

evident that when we segregate human beings by color or creed or 

national origin or economic circumstances; when we hem them into a 

Ghetto or Harlem—we hurt not only the minority directly affected, but 

we destroy good relationships for all groups and endanger the larger 
community. We cannot hope to confine to other people the diseases or 

rate of gang-delinquencies which we generate by conditions of segrega- 

tion and inferiority. We live in close interdependence. These ills will 
spread out into the larger community. From the viewpoint of decent 
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human values and justice and love of people, from the viewpoint of hard 
headed selfish motives of self-preservation—segregation is a dangerous 
practice out of the past which must be eliminated in the future. 

Because of this we have been saying in the past few years that if any 
company or community wants to build housing for the low income 

groups in the population and wants the benefit of public funds, the fed- 
eral government and the state and the municipality have not only the 
right, but the duty, to demand that as a condition of that aid, the housing 

shall be rented without discrimination. Thus in New York State, public 

housing and private housing built with public assistance, must by law 
be free of discrimination and segregation. In New York City this is not 
only the law, but the practice. All public housing projects have been 
truly democratic. The original spirit of the LaGuardia Administration, 

the calibre and vision of the housing officials of the city, an alert citizenry 
educated to the practice of cultural pluralism, and clear public policy 
contributed to the adoption and carrying out of a policy of mixed housing. 

Care in site and tenant selection, provision for those evicted, a mixed 

housing staff, imaginative community programs and good housing man- 

agement have helped encourage good neighbor relations among young 

and old in each of the public projects. The breaking down of walls 
between racial and religious and national groups has worked. Apart 

from preliminary tensions and a few personal difficulties, the reports of 

“community with diversity” are most heartening and indicate that this 
policy is here to stay. 

In New York City there is also increasing acceptance of the principle 

that private housing built with public assistance of any form (tax exemp- 

tion or public funds or grants of land or the use of the right of a con- 
demnation) must be free of discrimination and segregation in tenant 

policy. The fears of racial disturbances and the fear of a drop in real 
estate values have not been justified by events. The prediction that people 
would not invest in such projects for fear of financial loss is answered 
best by the millions of dollars which have been invested since the laws of 
New York City and State, requiring a democratic tenant policy for pub- 
licly assisted private housing projects, were passed. 

The trend in America and in the world sustains the faith in human 
equality and an increasing respect for differences. Even the Metropolitan 

Life Insurance Company, which has utterly disregarded democratic prin- 
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ciples and good public relations, has had to yield after years of stubborn 
resistance to the admission of Negro tenants. 

Although this picture of housing in New York City is encouraging, 
it should be noted that there are still many avenues in New York where 
neither Negroes nor Jews nor persons from Asia or Africa would be able 

to rent or purchase housing, whether apartments or homes. Restrictive 

covenants and gentlemen’s agreements are part of the invisible webs which 
still enmesh many Americans in a system of segregated living even where 

present indications point to the necessity of breaking the patterns of 

the past. 

If we turn to New York State as a whole and to national practices, 
we find that even public housing is in many instances completely seg- 

regated. Indeed, in many communities the new post-war public housing, 
which necessitated the evictions of thousands of Negro and other minority 
families, was not built for them but for whites or other favored groups. 

In some communities—not merely in the South, but in the North— 

families have been deprived of their homes by careless or deliberate site 

selection. Whatever the motivation, in some communities there is more, 

rather than less segregation—more “hemming in” under conditions of 

utmost inequality. 
Because of the shortage of housing and the backlog of construction 

to be built after World War II, it seemed especially important that those 
who care about better relations should throw themselves into the effort 

to assure more democratic patterns of postwar building and community 

planning. Here is a great opportunity to bring about a more democratic 

America. Here is a great challenge—not to permit government, which 
represents all the people, to lend its great resources to perpetuate old 
inequalities and create new injustices. 

With this in mind, citizens of New York State, representing twenty- 
two organizations, joined in 1948 to form the New York State Com- 
mittee on Discrimination in Housing. Because of the timelessness and 

the increasing public interest, this citizens’ organization has won gains 

for fair housing practice in city and state, through affecting legislation 

and public policy. Its bills and ordinances have been models for com- 
munities in other states. Its literature has circulated in every state to the 

tens of thousands. When the Federal Housing Agency made known its 

change of regulations—henceforth it would insure only mortgages free 
of restrictive covenants based on color, creed and national origin—it used 
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this Citizens’ Committee as its sounding board. Out of the tremendous 
number of inquiries and widespread interest has come the formation of 
the National Committee on Discrimination in Housing. This new agency 

of the people will develop research and help formulate legislation and 
endeavor to help shape a national housing policy. 

The right of freedom of residence is one of the sacred rights of free 
men. The right of freedom of residence is essential if free men are to 

be able to spend their earned income for the things they need and want 

for themselves and their families. And beyond all others, citizens of a 

democracy should be able to rent or purchase the kind of shelter which 
we all want: safe, fireproof, with good sanitation, free from vermin and 

rats, with sun and air, with ample space and privacy, and in a good 

neighborhood and with good neighbors. Without this right assured with- 
out regard to color or creed or national origin, what good is the gain of 

fair employment practices ? 

Here, then, is a battlefront for men of good will who are ready to 

work that their fellow Americans may enjoy the rights they wish for 
themselves. Here is a way of helping this nation stand forth before the 

colored peoples of the world as a democracy which practices the principles 
it preaches. In this cause, which means so much to human personality 

and to family living and to good inter-group relations and to national 

unity and peace, all men can join, regardless of differences of theology 
and metaphysics. Here is a program in which religious people can go 

beyond worship and education and social service to a unity in social action. 
It is evident that a better life must come through the efforts of the 

people themselves. It will not come through the paternalism and inter- 
vention of some supernatural power. Nor will it come through the 

benevolence of the White House or the Capitol or the centers of political 

or economic power in the various states. It must come through the clear 
desire of the majority of people informed and stimulated by that small 

band of civic minded leaders and experts who are able to crystallize the 

people’s conscience and the people’s will into practical legislative and 

policy proposals. This is the method of making civil rights real for all 
Americans through the acceptance of our ethical responsibilities as citizens. 
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The Religious Issue in Israel 
JuLes KoLopny 

Here is a frankly controversial article. For a number of years the Editor has backed 

the cause of establishing a home for persecuted Jews in a place of their own choosing under 

circumstances of their own making. We believe the historical situation justified the estab- 

lishment of the modern Israel and what the Jewish people have done to change a wilder- 

ness into a fruitful place for both Jew and Arab was a thrilling example of what can be 

done in many places on the earth. But we have been dismayed to see how political neces- 

sities have given power to an aggressive clericalism in the new state. As we are opposed 

to clericalism wherever it exists, we wonder if time will correct the circumstances to 

which Jules Kolodny points. Explanation of terms was added by the Editor. 

As long ago as 1919 Morris R. Cohen set forth certain objections to 

Zionism. “Nationalist Zionism,” he wrote, “demands not complete in- 

dividual liberty for the Jew, but group autonomy.” He went on to ask a 

very pertinent question. “Indeed how could a Jewish Palestine allow 

complete religious freedom, without soon losing its very reason for 

existence?” The old Zionist issue is no longer debatable. Israel has been 

constituted a nation with all the trappings of modern sovereignty. What 

is still of vital concern to all lovers of liberty and individual conscience 

is that Israel appears to be moving in the direction of clerical statism as 

though to confirm Morris Cohen’s worst fears. 

It is important to recognize that Jewish clericalism can never ap- 

proach the omnipotence and totalitarianism of Catholicism. Judaism has 
no pope with infallible wisdom and powers of excommunication. Judaism 
is characterized by diversity of both practice and faith. Not all Jews are 

orthodox. Some are Reformed, others Conservative, and finally, others 

agnostic and even atheists. These latter are Jews by ties of culture, tradi- 
tion, and sympathy for the victimized group into which they were born. 
In Israel the bulk of the population is Jewish in a nationalistic and cul- 

tural sense, not in any religious, other-worldly sense. Under such circum- 

stances religious orthodoxy has serious obstacles to overcome before a 

truly clerical state can be erected. But no one can say that Hamizrachi 
and Mizrachi’ aren’t trying. 

I am not saying that Israel is now a theocratic state. What I am 

asserting is that there are indications that a powerful and persistent 

1Mizrachi: literally, Easterner; one of the leading forces in the religious bloc. 

Hamizrachi: literally, the Easterner; another significant component of the religious bloc. 
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minority would like to make it one. Nor does it appear that these groups 

would be satisfied merely with the establishment of a state religion, as 

in the case, for example, of the Anglican Church in England. The re- 

ligious bloc is concerned with more than financial support from the 
state; it desires to extend the controls it maintained by consent among 

the: relatively few orthodox Jews who lived in Palestine prior to Israel’s 
birth to the ever-growing population of a modern state, large segments 

of which are not of orthodox persuasion and resent the encroachments. 

Although the religious bloc is a minority it wields power dispro- 
portionate to its number. It held the balance of power in Ben-Gurion’s 

coalition government. While the bloc accounted for only 15 per cent of 

the seats in the Knesset | the Israeli legislature | it held four cabinet posts. 

The platform of the religious bloc is to give expression in public life to 

the principles and traditions of Judaism as defined by the orthodox 
rabbinate. Its slogan is: “The Land of Israel for the People of Israel, 

in accordance with the Law of Israel.” The Law of Israel refers to the 

Torah [the book containing the revealed will of God |, the laws of Moses, 

and the words of the great rabbis, not to the legislation of a democrat- 
ically elected. government. The Mizrachi Outlook, published in this 

country, makes the issue clear when it declares that “to the good Jew 

all phases of life have a single source—the Torah. In religion, politics, 
daily life, family attitudes, every phase of personal and social morality, 

there can be but one primary principle. To negate that principle is to 

subvert Israel’s very existence.” 

Armed with what it believes to be the only sound conception of 
Judaism and holding a position of influence in the government, the ortho- 

dox element has been able to invade areas which we in this country, 
measured by our constitutional principle of separation of church and 

state, would consider the province of individual belief and conscience. 

Let us take the Sabbath restrictions as an illustration. In many com- 

munities, according to some reports, busses and railroads are banned on 

the Sabbath, no vessel may arrive or leave port on the Sabbath, stores and 

theatres must close on the Sabbath. The orthodox justification for these 

regulations is that only by closing down all business and activities can 

the Sabbath be a day of rest for all. This, they argue, is not a restriction 
on liberty, but a contribution toward it. 

One correspondent reports that during his stay in Israel bread and 

beer all but disappeared during Passover week—even for non-Jews; that 
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in order to prevent non-Passover food from entering the country no food 

parcels were delivered during the Holy Week; and finally that most 

restaurants shut down for the week rather than purchase an additional 
set of dishes Shel Pesach |for the Passover Holy Days]. 

Nor is the control over Sabbath and Holy Day activities the only 

inroad made upon personal liberty. The Rabbinic law is being upheld 

today as it has been for over 2,000 years, including the period of the 
British Mandate. The Reconstructionist reports a ruling made by the 

Minister of the Interior that calls for the compulsory circumcision of 

uncircumcised male children of immigrants. The same publication re- 

ports the case of a young childless widow who was not permitted to 

remarry until her deceased husband’s brother reached the age of thirteen 

when he would either marry her or be released from his obligation by 

special rabbinical dispensation. Divorces are granted in religious courts 
only. According to Jewish orthodoxy a wife cannot divorce her husband 

nor may a divorced woman marry a Kofen |a descendant of the priest- 

hood]. A wife, according to Rabbinic law again, cannot make a will 

without her husband’s consent. The testimony of a woman in a religious 

court has no formal validity. To all of this should be added that the 

salaries of rabbis who serve in the Rabbinic Courts are paid by the gov- 

ernment and that one of the official cabinet post bears the title “Minister 

of Religion”! These few illustrations give some indication of the power 

and influence of the religious bloc. As William Zukerman points out so 

forcefully in the November Harper's it is paradoxical that a modern 
socialistically inclined state should be powerless to guarantee to liberal 

Jews the right to marry and divorce within a civil code. 

The situation in education is not clear-cut. There are four types of 

schools, General, Labor, Mizrachi and Aguda.’ According to Earl J. Me- 

Grath, United States Commissioner of Education who recently returned 

from a tour of Israel, all schools teach the Talmud,’ the ancient law book. 

However, Aguda and Mizrachi give prominence to religious studies 

while the other two do not. Parents are allowed to elect the type of 

school to which their child shall be sent. The competition is keen and 

has occasioned bitter conflict both in and out of the Knesset because of 

the insistence of the religious bloc that the children of Jews are entitled 

*Aguda: literally “Forward”; one of the schools operated by the religious bloc. 

3Talmud: the book of Hebrew laws consisting of two parts, the written law and com- 

mentaries on the written law. 
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to a truly religious education as they conceive it and its opposition to 

the anti-religious propaganda of the labor and left-wing forces. 
The education issue has occasioned three cabinet crises. The first in 

October of last year was settled by granting to the orthodex groups com- 

plete control over the education of children in the immigrant camps. 

In January of this year the orthodox ministers threatened to resign once 

again. They demanded control over the education of Yemmenite im- 

migrant children who had left the immigration camps. At first the Prime 

Minister held firm, holding that the agreement of October, 1950, ex- 

tended only to the immigrant camps. Within two days he capitulated and 

recommended to the Knesset the required amendment to the Compulsory 

Education Law. The coalition cabinet consequently weathered two storms 

but at the expense of additional inroads on religious liberty. However, 

on February 14, 1951, Premier Ben-Gurion resigned his post after a bitter 

three-day parliamentary debate on the education issue at the close of 

which, according to a dispatch to the New York Times, he made the 

following forthright statement: “We will never allow the religious bloc 

exclusive discretion on matters of education. We represent Judaism no 

less than you do.” 

Recently a group of prominent American Jews advocated a system 

of home rule as a way out of the dilemma. Their memorandum proposes 

that Moslem, Christian and Jewish communities “be empowered to enact 

their own local restrictions regarding religious observances and customs.” 

Humanists, I dare say, would find this scheme no more palatable. 

Paul Blanshard, reporting in The Nation from Israel last summer, 

appears not to be disturbed by the trend of events. “My own feeling about 

these narrow applications of religious dogma,” he wrote, “is that they 

are not to be taken too seriously and that growing enlightenment will 
rapidly eliminate them.” Liberal-minded Israeli citizens both in and out 

of the government, constituting the vast majority of the population, are 

at present sufficiently enlightened not to like what is happening. How- 

ever, they say they fear the consequences of forcing a Kulturkampf at 

this time because the government has so many other pressing problems— 
domestic and foreign. In the face of the strong bargaining position and 

tenacity of the religious bloc, it would appear that—for the calculable 

future at least—Morris R. Cohen’s fears are better grounded than Paul 
Blanshard’s optimistic prediction. 
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Potentialities of Human Nature 

LAWRENCE K. FRANK 

Lawrence K. Frank, a member of the Board of Leaders of the New York Society for 

Ethical Culture, is author of Society or the Parent (1948) and How to Help Your Child 

in School (with Mary H. Frank; 1950). In his forthcoming book entitled Nature and 

Human Nature, Man’s New Image of Himself, the author will expand the views expressed 

in this article. 

To assert a belief in the potentialities of human nature at this time, 

in the face of the many conflicting, opposing assumptions and actualities 

of contemporary life, is indeed an act of faith. But such a faith seems not 

only justified by our new knowledge and understanding but necessary 

for carrying on the great human adventure. 

Before citing what now offers increasing support for believing in 

human potentialities, we should recognize more clearly what stands in 

the way of any widespread acceptance of such a belief. 

Historically we have been guided by a conception of human nature 
as innately wicked and sinful, or fallen from grace, tainted by original 

sin, perverse and prone to evil. This conception has been reiterated over 
the centuries and elaborated by theology, philosophy, law and much of 
our literature and art. This conception is being taught by most of the 

orthodox religious groups as a basic belief, along with the ancient con- 

ception of man as specially created outside of nature. 

Our social, economic, political and legal theories, with few excep- 

tions, operate with a conception of human nature as rational and hedon- 

istic, following the pattern of Locke, Hume, Bentham and their suc- 

cessors. Along with these assumptions we have long associated the belief 

that human nature is fixed and unchangeable, so that whatever occurs, 

especially what we deplore, in our social life, is more or less inevitable, 

the expression of a fixed human nature. 

The social sciences have utilized in their social theories various con- 

ceptions of social, economic, political systems, derived from the New- 

tonian formulation of a system in equilibrium, operated by large scale 

“forces,” to which man must submissively bow as beyond his reach or 
control. This has furthered and strengthened the belief in human im- 

potence and the necessity of submitting to these supposed economic, 

political systems and mechanisms and “forces.” 
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Until recently the scientific conception of the universe was that of a 
mechanistic world, with rigid boundaries, operated by forces, in a strict 

cause and effect determinism. Man, as a human social being, had no 
recognized place in such a universe and all that is essentially human was 
more or less ignored or denied by that rgth century conception of the 
cosmos. Man was recognized only as an organism, a product of evolu- 

tionary development. 

It seems warranted to say that our major conceptions of human 

nature have been largely defeatist, implying, when not explicitly asserting, 

that man is evil and impotent, wholly dependent upon superhuman or 
supernatural powers, forces, controls. These have given us little help for 
meeting the persistent tasks of life and have filled us with a profound 

sense of distrust of ourselves and a pervasively defeatist philosophy. 

Contrasted with these historical beliefs and assumptions we have 
today a number of new understandings and insights that we are just 

beginning to recognize and to accept. 

From cultural anthropology we are learning that all over the world 

different groups of people have established different designs for living 

as expressions of their basic beliefs about nature and man. In these dif- 

ferent cultures we see how human nature—the human organism and its 

many potentialities—has been patterned into different personality or 

character structures for living in and carrying on the peculiar kind of 

social order and for perpetuating the tradition which that group has 
created as its way of life. 

Likewise these findings indicate that, everywhere man is found, he 
is living in a symbolic cultural world, of meanings and values, of ideas 

and assumptions, whereby he has transformed nature and human nature 
into a human way of living, of goal seeking and purposive striving. 

Each cultural group utilizing the same basic human needs, functions, 

and capacities, shapes the young mammalian organism into the kind of 

person who will live according to its beliefs and maintain its social order. 
The historical record shows that these widely differing cultural worlds 

and social orders are historically developed as man’s own creations, 

although in many cultures such as our own, they are attributed to super- 

natural or superhuman sources. Social order and culture appear as human 

creations maintained from generation to generation by what people 

believe, think, act and feel. 
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From recent studies by psychiatrists, psychoanalysts and other stu- 

dents of personality, are coming new understandings of how the person- 

ality emerges from the life experience of the individual who is progres- 

sively inducted into our social order and our cultural world. The human 

organism, with all its potentialities is shaped, patterned, channeled ac- 

cording to the beliefs and assumptions of parents and other adults. Often 
in the process of being socialized and culturized, the emerging person- 

ality is warped, distorted or stunted, giving rise to a variety of anti-social, 

destructive and self-defeating actions and feelings. 

The “evil” in man becomes increasingly explicable as a product of 
what is done to and for the child and youth who, faced with these threats, 

these humiliations and denials, attempts to protect and maintain himself 

by distorted patterns of belief, action and feeling. These disturbances of 

personality appear, like disease, to be the efforts of the organism-person- 

ality to maintain itself in the face of a menacing environment, efforts 

that may be self-destructive as well as anti-social. 

Parenthetically it may be remarked that this new way of thinking 
and these new conceptions promise to be as disturbing and revolutionary 
in the social sciences as the changes initiated by quantum physics, rela- 

tivity and field theory in physics. Indeed they may be regarded as essen- 

tially the same dynamic concepts now utilized in discussing human 

nature, social order and culture. 

Thus from studies of other cultures and from intensive studies of 
individual personalities in our own and other cultures, we are beginning 

to realize that human potentialities are greater than we have recognized. 

But it is also clear that these potentialities are being frustrated and wasted 
by the persistence of now anachronistic beliefs, and the patterns and rela- 
tionships based upon such beliefs. 

Many will concur in this but may be baffled when facing the difficult 
and complicated problem of how to displace these now firmly held con- 
victions and the long established patterns of living they sanction. This is 

a task for more than criticism and exhortation, as we will realize when 
we look more carefully at what is involved. 

We live in a social order and a cultural world built upon certain 

beliefs and assumptions that are expressed not only in our complicated 
institutions and familiar social practices, but, more importantly, in the 
personality “private worlds” of the individuals who make up our society. 

1951, NUMBER 2 Page 65 



As human beings, as personalities, we live by ideas and feelings, we 

strive for the goals and values that we derive from our traditions. We 

can and will give up our ideas and our feelings only as we can find 
equivalents, something of equal or greater significance to live by and 
for. The task we face then is to provide psychologically equivalent ideas 
and beliefs to replace those that are now archaic and are productive of 
the widespread confusion and conflicts, the tragic self defeats to which 

we are all exposed. 

Here we can only briefly point out two major requirements for the 

new ideas that we need to replace the old. We need a unified set of 

assumptions about nature and man, a conception of the cosmos in which 

man and human nature with all its potentialities are recognized as 

products of the same basic processes of all events. We also need a con- 

ception of ethics based upon human potentialities, recognizing the great 

tasks and opportunities that man can and must face with courage and 

with confidence in himself. 
A unified conception of nature and man is already beginning to 

emerge, handicapped, as all such enterprises are, by the persistence of 

older assumptions and ways of thinking that block our understanding. 

It is not enough, however, to provide a cosmology that satisfies our desire 

for a coherent, credible conception of nature but which, like the roth 
century cosmology, provides no place for man and human living, except 

as outside that nature. Nor is it sufficient to emphasize human aspirations 

and achievements while ignoring nature, except as a convenient back- 

drop for the human drama. 

However strongly we may urge the acceptance of the more recent 
conceptions of human nature and its potentialities, until we can see human 
nature in the cosmic setting of our contemporary scientific formulations, 
we cannot provide what we are waiting for as a new formulation to live 
by and for. There are increasing efforts to meet this need for a broad 
conceptual formulation, and we should be grateful for these contribu- 
tions while recognizing that the task will call for all the imagination and 
insights we can muster in the years ahead. 

Essentially the problem is to formulate a conception of nature in 

terms of the new assumptions now being made that recognize the dynamic 

processes that produce all events in a self-equilibrating but constantly 
changing universe. This we can do with increasing surety but, as indi- 

cated, the major difficulty arises when we try to find a place in that 
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universe for man, the culture builder, who lives by ideas and values, who 

transforms his organic functions into orderly purposeful conduct and 

goal seeking. We should see man in nature and, what is perhaps less well 
recognized, nature in man who, sharing the same dynamic processes, has 
developed a human way of living as the latest expression of the poten- 

tialities of nature. 
We begin to grasp the full potentialities of human nature only when 

we can take that last step and see that what man has done and can do 

is possible because he derives all his potentialities from nature and there- 
fore must believe in nature and human nature as the sources of his 

strength and of his difficulties. 

As we formulate a credible account of nature and human nature that 

offers us a coherent, unified set of beliefs and assumptions, we shall begin 
to realize how much we have suffered from lack of such an over-all view- 

point to orient our thinking and our strivings. We shall realize even more 

clearly the consequences of man’s ability to believe in himself. But as we 

seek this conceptual clarification we also must look for an ethical formu- 

lation that recognizes these potentialities of human nature and also guides 
us in the new approaches now becoming available to the persistent tasks 

of life. 
For the most part human conduct has been subject to authoritarian 

regulation and control under sanctions that promised rewards for obedient 

submission, and threatened direful punishment for disobedience or even 

doubt of those sanctions. It seems not unwarranted to say that we have 

been guided by a moralistic conception of living, of conforming to a 
code, legal or theological, with relatively little emphasis upon the ethics 

of self-disciplined, responsible living. 
So long as we have believed in the kind of human nature portrayed 

by our traditions, this moralism has seemed both necessary and desirable, 
since only force, authority and coercion could govern unruly man. But 
as we gain in understanding of human nature, and especially as we 
realize that social order and culture are man’s own creations, the ethical 

implications of these new conceptions will become ever more evident. 
Once we begin to think in these newer ways and see human person- 

ality as a product of what we do to and for the growing child, in induct- 
ing him into our culture and preparing him for social life, then it appears 
imperative to develop his own capacity for self-government with an image 
of the self that is congruous with the high standards of conduct required 
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for social order, especially a free social order as contrasted with an 

authoritarian regime. 
But even more imperative is the task of giving him, as he develops, 

a feeling of his own worth and dignity as a personality who is capable 
of contributing to the ongoing, never ending effort to make human living 
meaningful and significant. Instead of the familiar demand for con- 
formity, obedience to some superhuman system or supernatural power, 

we can now offer each individual the great privilege and responsibility 

of active participation in maintaining and improving social order and 
carrying on our cultural aspirations. 

This we can do with clarity and conviction when we explicitly 

recognize that we are social order. We as individual personalities make 
up and conduct social life, utilizing the varied patterns, practices, sym- 
bols, rituals and institutions, but still and always it is human personalities 
who are operating them, giving them whatever meaning and activity 

they exhibit. Likewise we may assert that culture is a human creation 

which persists only as we believe, assume, and maintain the meanings 
and symbolic values that we put into nature and man. 

Once we are convinced that we make up social order, and constitute 

the cultural world by what we believe and assume, we will recognize 
that social advance can occur only in and through persons. Moreover it 

becomes clear that each member of the cultural group is participating 

in its perpetuation or in its change by and through his individual selec- 

tion and rejection of beliefs and expectations. It is exceedingly difficult 

for us to give such views more than an intellectual assent because we are 
so indoctrinated with the 18th Century social theories that give the indi- 

vidual such a limited, largely passive, role in social order conceived as 
a large mechanism. 

But further we need a firm conviction of the nature of the universe 

to give those new social-cultural interpretations the credibility and the 
larger significance they gain when interpreted within the context of a 

dynamic cosmology. When we feel ourselves, not only in nature, but 

sharing in our organisms the same dynamic natural processes occurring 

in all events and expressing, in our efforts to maintain a human way of 

life, the creative processes of nature, then we may gain in self-confidence 
and security. 

It is indeed remarkable how confidently we will undertake to move 

mountains, to change the face of the earth, to manipulate nature and 
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modify the geographical world as well as create machines and techniques. 
Our progressive achievements in these fields have given us the conviction 

that we can achieve almost anything we set for our goals, despite an often 
resistant nature. But we are initially self-defeated when we consider any 
undertaking of similar magnitude in altering social order, redirecting 

culture, modifying human conduct, because we feel so helpless and in- 
competent to change what is our own creation, our own human conduct. 

This defeatist attitude toward human affairs is expressed in almost 
all our long accepted beliefs, theological, legal, philosophical, social, 

economic, political. With only a few exceptions we have told ourselves 
that we were impotent, we have formulated theories, creeds, doctrines, 

that we were not only helpless but should accept our impotence and evil 
nature as the essential quality of human beings. 

To cope with the large tasks that we must undertake, the immense 
accumulation of unfinished business from the past, the repeatedly deferred 
changes and alterations in all our human affairs, we urgently require a 

faith in human beings, a belief in human potentialities that we can now 
assert with conviction. But such an assertion can be meaningful only as 
it is accompanied by a recognition of the ethical responsibilities necessary 

to evoke these potentialities in personality development, to translate that 
faith into all our interpersonal relations, to give our children and youth 

an image of the self that will nerve them for the difficult days ahead, 
without their becoming “hard boiled,” calloused, dehumanized. 

We are acutely in need of a coherent body of beliefs and assumptions 
about nature and man that will give us a renewed sense of our place and 
significance as human beings alive and striving in a world where human 

living is seen as natural, an expression of the same dynamic processes 
we can now discern in all events. 

We need to see that the goals and purposes of human living, the 

values we cherish are as much a part of living as the organic processes 

and functions from which they arise, that man’s striving for meaning 

and significance in living is the transformation that man has made of 

organic existence to enable him to live in a world of symbols and values, 

a social order which he himself has created and maintains. 

A new cosmology is necessary to replace the old—a new biology is 

needed to supersede the old—a new set of ideas and new assumptions 

are needed, but above all a new image of man and a new conception of 

human life that is congruous with those new ideas. 
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A declaration of human potentialities, in the context of a scientific 

formulation of nature, wherein human potentialities appear as expres- 
sions of the cosmos, will provide the much needed conviction for these 
difficult times and may give those who still cling to the older beliefs 
encouragement to accept the new conceptions. This is a long term task, 

not to be easily achieved; but we today can prepare the way for our 

successors by what we believe and do now. 
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Reserve Officer (between wars) 

Sot STEIN 

Alarum, and the moments of the peace crash into this, 

The clangor of an angered present myth that beats 

The drums of ears with drums and greater drums 

Of terror, dreamt in bedded comfort, between white sheets. 

Up the darkened tower of his fear he climbs, 

Leaving the jigsaw pieces of the peace behind, 

Until the parapet beneath his spread-legged stance 

Rocks with the wild high bloodless battle of his mind. 

His metaphysics now is finite clang, direction, 

And the wind that whips his surplus flesh away 

Into the night leaves the body bared for acts that drown 

The ethic simper of an ended yesterday. 

Rocked by remembered cannonades that fleshed 

The last great greening skeleton of war, 

The tower staggers in the hurricane of mind, 

Crumbling to the sudden silent ground before 

The first shot fired. Makes of reality, 

A dream. All reverberations cease. 

Wrapped in tranquil gauze, between white sheets, 

He sleeps the sleep of present peace. 

Thus, hanging by a silken thread, his lone cocoon 

Shuts out the world in which all heroes cower, 

As the dream spun thread grows tauter waiting 

For the twitch of the epileptic hour. 
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Humanism and the Ethical 
Movement in England 

H. J. BLackHAM 

H. J. Blackham is both an Ethical Leader and a chief proponent of the Humanist view- 

point in England. He is Secretary of the British Ethical Union and Editor of that organ- 

ization’s quarterly journal, The Plain View. In a later issue of The Humanist we are 

reprinting a review and discussion of Living as a Humanist—a volume of essays by Mr. 

Bilackham and others—which were published originally in the Literary Supplement pages 

of the London Times. At the present time, the author is working on a book about 

Humanism based on material from the 1950 conference held at Bewdley, England, where 

some basic principles and objectives for Humanists were formulated. 

It was an American missionary, Dr. Stanton Coit, who brought the 

Ethical Movement to England; however, he found here two bodies already 

established to assimilate the imported ideas. In particular, there was the 
South Place Religious Society, then in the hands of an American, Mon- 

cure Conway. This organization was derived from a free religious society 

founded in 1793 by another American, Elhanan Winchester. But it was 

an Englishman, W. J. Fox, who from 1816 till 1852 had made known 

the name of the Society by his own fame as a radical preacher, publicist 

and politician. The other body was a small group at Streatham in Lon- 

don. This group enabled Coit’s urgent persuasions to crystallize the moral 

idealism of a number of young intellectuals from Oxford, Cambridge 

and London into the shape of service to ethical societies. This was en- 

couraged by the active interest and participation of such renowned older 
men as Henry Sidgwick, Leslie Stephen and R. B. Haldane. 

Most of the younger philosophers who associated themselves with the 

movement, like Coit himself and Felix Adler, had been bred in the 

German schools of philosophic Idealism and were also earnestly interested 

in social reform. Their main purpose in common was to disentangle 

moral ideas from religious doctrines, metaphysical systems and ethical 

theories in order to make them an independent force in personal life and 
social relations. They explicitly disavowed any attempt to form a religious 

society in competition with the churches: the independence and the 

importance of ethical principles were the express themes. On the other 

hand, Conway had brought the leftward pilgrimage of the South Place 

Society to the goal of an explicitly Religious Humanism. And Stanton 

Coit, inspired by the ideas of Coleridge which Sir John Seeley had 
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espoused and developed, believed that it was possible, through the 
Modernist party, to win the Anglican Church (as Comte had hoped to 
obtain the Roman Church), so that it would jettison dogma and become 
wholly concerned with the moral idealism of the nation. 

In spite of this ambiguity and uncertainty of aim, the Ethical Move- 
ment had considerable success in the early years of the century. Its origin 
and working kept it close to practical affairs; and it was associated closely 

with the rise of the Labor Party and the emancipation of women. These 

practical causes stimulated and focused the moral idealism of the move- 

ment and obscured the striking differences in the philosophies personally 

held by its leaders. With the triumph of these causes, the movement was 

bound to be threatened with disintegration. Its interim character became 

more evident. Its span of unity was too wide, its constituency too hetero- 

geneous, its appeal too weak for the Ethical movement to continue with- 

out reformation. Moreover, the philosophic Idealism which had provided 

much of the original intellectual drive had been completely eclipsed by 

other ways of thought; and the liberal and modernist tendencies in the 
English churches; which had converged on the same goals—far from 

being beaten into the highway of Christian advance—were seen to be no 

more than the footprints of a few stragglers. Nevertheless, in those who 

remained loyal to the movement there was enough depth of conviction 
and tenacity of purpose to make a new act of development possible. 

The first phase of the movement had been avowedly tentative and 

preliminary. In England, Sir Leslie Stephen had said that the Ethical 

Societies should not claim to be missionaries of a new religion, but they 
could organize constructive discussion of the truths which a new religion 

ought to embody or reflect and, thus, endeavor to achieve the largest 

possible element of genuine and reasoned conviction for a new faith. 

He was anxious neither to exaggerate, nor to underestimate the part 

which the movement might play in preparing the way for a new religion. 

Adler himself did not regard his movement as a new religion, but as 

an indispensable condition of a new avatar of the religious spirit. The 

rise of universal religious ideals could be assisted, but not forced, and 

must be the outcome of the experience and moral development of 

modern society. 

In this situation, the movement today faces the challenge of Com- 

munism as a world force and the renewed insistence of the Christian 
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churches upon the supernatural factor as the essence of faith. Liberals 
and progressives, placing their faith in the abstract absolutes of truth 
and justice determined by scientific investigation and representative 

democracy, are in danger of being scattered and demoralized, assimilated 

or isolated. For there is so much in both Christianity and Marxism with 

which liberals both in and out of the ethical movement are in sympathy, 

that liberal-minded people are at a loss to defend their position against 

attack from these two strong doctrinal systems. 

It is little use falling back on the independence of ethics when the 
totalitarianisms are powerfully asserting the dependence of ethics. In 
the days when the ethical movement was founded on the doctrine of 
the independence of ethics, the appeal was to liberals in the churches 
as well as in all the world religions who would respond to the judgment 
that it was the ethical content of their faith that was essential and uni- 

versal to create the bond of union and the dynamic of progress. The 

doctrinal differences remained as cultural traditions of more or less truth 
and efficacy, but only in a historical sense and of declining importance. 
It is impossible to make this kind of an appeal today either to Marxist 

Communists or Christians invigorated by a reaffirmation of fundamental 

doctrine: among these totalitarianisms whose present influence is so 

strong, there are no liberals to appeal to. However, because there have 

always been liberals within the historical faiths meant that there was a 

common society, guaranteed by mutual loyalty and toleration, to give 

validity to the idea of the independence of ethics. Otherwise, these 
monopolistic faiths divided the world between them. And Hobbes had 
shown once and for all that ethics is at least dependent upon a common 

social order. 

With the first formation of this common social order comes the 
return of the concrete absolutes which threaten to break up and destroy 

the new ethic by forcing ultimate issues with their intransigent challenge. 

Of course, to retreat before this attack or to meet it by setting up an equal 

and opposite concrete absolute would be the betrayal of our beliefs, hopes 

and contentions. Neither will preserve our freedom of thought. On the 

other hand, the independence of ethics is not only contingent (all our 

values are that), but also too sophisticated to serve as the rallying position 

for the new act of development which liberals must achieve if they are 

to save the gains and fulfill the hopes of the progressive past. The central 
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position we have to defend and extend is the abstract absolute, which the 

historical achievement of liberalism substituted for the concrete absolutes 

of church and state—viz., truth and justice as sought by methods of 

science and democracy. This central position has a positive universality 
and historicity which makes it far more capable of being defended and 

developed as the independent alternative of those people who will not 

submit to the dominion of concrete absolutes, than any result of intel- 

lectual analysis or private perception can possibly be. But this historical 
abstract absolute of liberalism must actually work out in a way that 

produces concrete results in thought and practice which are coherent 

and self-sustaining and self-directing. It is here that Humanism comes in. 

Marxism claims to be the scientific and democratic way par excel- 

lence; and Christianity nowadays is not hostile either to science or democ- 
racy. How, then, can Humanism build a distinctive position on the 

methods of science and democracy? Roughly, it is sufficient to answer 

that, for the Humanist, justice is—by definition—that which is produced 
by democratic methods; for the Marxists, justice is what is produced by 

the dictatorship of the proletariat. For Humanists, truth is what results 
from the scientific method: for Christians, the highest truth is “revealed.” 

These operational definitions should be enlarged and qualified in 
order to be presented properly as distinctive differences; but for our 
present purpose, they sufficiently indicate the radical separation of the 

three viewpoints. Humanists must prove themselves capable of develop- 

ing the methods of science and democracy, instead of merely affirming 

them as principles and leaving them to work themselves out. The scien- 

tific world-picture must be pieced together. Humanists have a special 

responsibility for the social development and social use of science. 

Although science is the definition of knowledge, knowledge itself is 

instrumental—a means, rather than an end—and is not the highest cate- 

gory of experience. Democratic methods do not automatically produce 
either justice or common interests and purposes. These methods may, 

in fact, be the instruments of a domestic cold war. 

All these statements merely outline some of the problems that 
Humanists must solve if their faith is to succeed as the liberal’s alternative 

to Christianity and Communism. 

There are many reasons why Humanism today is a good name under 

which to rally those who would defend, interpret, idealize and develop 

Page 74 THE HuMANIsT 



liberal historical gains in an experimental and critical manner. The very 

name describes the essential theme: the humanization of man in society. 

Humanism recalls movements of the past which have been partial mani- 

festations of the same spirit. It is the symbol which Christians nowadays 
usually use to describe men who decisively reject supernaturalism with- 

out relinquishing the liberal values produced by Western civilization. 
It is wise at this critical time for all men to stand together on the broad 

historical foundations of the public methods of science and democracy, 

which are the methods of Humanism, and to build there a habitation— 

not a fortification—for our personal and social use and enjoyment. 

Mountains 

R: E. Ci YOK 

O mountains, measured by no span 

Within the spinning compass of the mind, 

You stand, filmed in morning gauze 

And, when his molehills catch the breeding sun, 

You veil your cragged heads with haze 

And bare scored thighs for man to rape again .. . 

But in the purple evening mist 

You turn your brows to man, descending, 

And brood with prehistoric vision on 

The tired retreating pageant at your feet. 
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The Assumption of the Virgin— 
A Liberal View 

R. Lester MoONDALE 

The minister of the Unitarian Church in Kansas City continues his examination of 

some of the reasons for the amazing dogma of the Roman Catholic Church. 

II. VIRGINS AND GODDESSES IN HUMAN EXPERIENCE 

As Henry Adams suggested, the Virgin he met in the cathedrals 

of France was no mere convent nun, no other-worldly bride-of-Christ. 

Here was power, more power than in the dynamo. But how could 
Americans find out the power of the image of idealized womanhood ? 
Hardly from the “monthly-magazine-made American female . . . strewn 

An American Venus,” he "> “cc with fig leaves . . . ashamed of herself 
wrote, “would never dare exist.” 

Venus, the Roman counterpart of Aphrodite, Greek goddess of love, 

has since come to America. In the past few years, she has literally all but 

taken over. For it is her image who invites us on every hand, with her 

ruddy smile, to the enjoyment of a bottle of soda water. She presides, 
calendar enthroned, over the days of our years. She imparts to the new 

model automobile—by whose side she is invariably pictured—or the tele- 

vision set or the house beautiful something of the glistening halo of 
divinity surrounding her. It is Venus, again, who reigns over Hollywood 

and thus influences the lives of the millions for whom the motion picture 

theater is literally a temple—and in many instances the only temple. 
When Henry Adams wrote that no Venus would ever dare to exist 

in America, he was right to this extent: no Protestant liberal-minded 

American would be likely to come to Venus by way of the Virgin of 

the Church. For to read into Venus—as did the artists and sculptors of 
Medieval and Renaissance times—the qualities of one who is, and must 

remain by official definition, a sinless convent nun is to ask us to travel 

by a route so theologically devious as to be utterly unacceptable to the 

liberal mind. 

The Virgin has the power of a Venus; but there is power also in the 

motherhood image, which the Madonna-worshipping pagans of Medi- 

terranean lands read into Mary, the Mother of Jesus. In Protestant circles, 
the picture of the Mother with the Babe in her arms comes into its own 
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during the Christmas season. During the remainder of the year the 

Madonna may be sacred and packed with power to those of the Protestant 

tradition, provided one does not visualize her as a creature who can do 
no wrong. Because she is not sinless, she can make mistakes in child 
rearing, regret over which makes her love that much more real and 
tender. She is sacred, provided that the infant in her arms is not a god 

at the same time he is a man. A god would not be threatened with the 

possible accidents and diseases that cause the ordinary mother so many 

sleepless nights. 
The human babe in arms is an image that has the power to make 

men work and fight and struggle to the death if necessary. The effect 

of the human Madonna image on the woman is no less potent than on 

the worshipping man. The infant in her arms means a new life for her: 

the life and strength that come when her own comfort and her own rest 

have become unimportant. As she pillows the fretful child in her arms, 

clasping him close until at last he sleeps, his peace is her peace and her 

heart swells with tenderness, as she is buoyed up on a floodtide of energy. 
The Madonna is a sacred and energizing image, providing it is the 

“human” Madonna. It is this human quality, of course, that has been 
read—along with fleshly Venus allure—into most of the pictures that 

grace the institutions of the Roman Church. But even in these pictures, 
human as they so often are, one sees a womankind that is excessively 

infant-centered. She is the woman bereft of that sophistication required 
of the woman who is to be the companion of her husband. As a result, 

she may find her husband inclined to devote his evenings to beer parlor 
ribaldry and pinball amusements. 

The ancients were not satisfied—as increasing numbers of our con- 

temporaries are not—by the Madonna goddess alone, even when she 

glowed with the charm of the Venus. Among the goddesses, high in 

their pantheon, was a spirit quite the opposite of Madonna domesticity. 
That which went into the making of this type of goddess is suggested 
in the ancient Hindu story of the creation of woman. God, according to 
this creation myth, “. . . took the beauty of the flowers, the song of the 

birds, the colors of the rainbow, the kiss of the breeze, the laughter of 

the waves, the gentleness of the lamb, the cunning of the fox, the way- 
wardness of the clouds and the fickleness of the shower, and wove them 

into a female being and presented her to man as his wife.” (Lin Yutang, 
Enjoyment of Living, p. 169). The Hindu Adam was delighted—for the 
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moment. Presently, he returned with his unpredictable mate and asked 

God to take her back, saying “I cannot live with her.” But the Hindu 
Adam became lonely. Still unhappy, he presented himself to the Creator: 

“Give me back my woman, for I cannot live without her.” God gave her 
back, only to have the Adam give her up again and again, returning 

with repeated changes of mind, until the Almighty finally made him 
promise that if he was to have his wife he’d have to make up his mind 

to keep her for worse as well as for better. 
It was this eternally mystifying depth-dimension in woman—the 

presence of the demoniac, elemental, and ineradicable streak of wild 

nature in her soul—that the ancients worshipped in connection with the 
goddess Diana, the Greek Artemis, about whom George Foot Moore 

says: 
[She] was a deity of wild nature in both the plant and animal kingdoms; she 

is associated with lakes and rivers and the lush vegetation of marshes; she haunts 
the thickets and roams free through the mountain forests. Wild animals belong to 
her domain, beasts of prey, such as the lion, panther, the wild boar, and the bear, 

also the stag, deer, and hare; the quail is her favorite among birds. 

She is the virgin goddess forever flying through the woods, exuberantly 

at home in nature; the equal of the male in all the sports of the chase! 
And so the ancients—as do men and women with increasing “country 

club devotion” today—worshipped Diana the Huntress. 

Among the great goddesses of ancient times was one who stood 

second only to Zeus, the God of all gods, and whose character goes a 

long way toward providing that which one finds wanting in the Ma- 

donna. We meet her in a legend which has it that at one time the people 

of Athens were undecided as to whether they should take as the patron 
of their city the god, Poseidon, or this particular goddess, Athena. In a 

resulting contest between the two deities, Poseidon created the horse, the 

animal of warfare, and presented it to the Athenians. Athena created 
the olive tree. Judging the olive to be the greater boon to mankind, the 

Athenians chose her as their patron divinity, one that presided over 
civilization. Athena was a warrior maiden, pictured as “fully armed with 

helmet, spear, and shield, wearing the Gorgon’s head. . . .” But formid- 
able as she appeared, she was also something more than the epitome of 

“blind battle fury and brute force.” Her way to victory was by the use 
of superior intelligence and skill. She was the wisest of all the Gods in 

council, and with this she was also the teacher of men in the arts of 

weaving, embroidering, pottery making and all crafts. 
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In worshipping this eminent, wise and capable goddess, the Athen- 
ians—and others of the Greek cities who also looked to Athena—were 
but revering the essence of their civilization: the subtle, almost feminine 
intelligence that men must develop if they are to hold their own in a 

big city; the feminine gentleness and charm and patient endurance that 

make for survival in a civilized and urban community. 

‘he fact that woman should be increasingly the equal of man as 

a culture becomes more civilized is no accident. Even in war—war carried 
on with instruments that require for the most part only the gentlest of 

touches to discharge the mightiest of blows—she is rapidly becoming the 

potential Athena, rival of the male warrior. About the only remaining 
place for male ruggedness, physical strength, athletic prowess, even his 

native pugnacity, is in the value that continues to be placed on these 

biological atavisms by the female herself. Fortunately for the male, the 

woman seems still to prefer not a little of what in our culture is regarded 

as masculinity. She accepts masculinity and she puts an erotic premium 

on it, if with it the male has in him sufficient of the opposite sex to hold 
his own in those ever-enlarging areas in our civilization wherein his erst- 

while physical and masculine superiorities are of little or no consequence. 
Small wonder then that the wisest as well as the most truly civilized 

of the ancients worshipped the Virgin Goddess Athena, patroness of 

cities. Through her worship, as has been suggested, the devotee found 
himself energized and drawn irresistibly in the direction of a more civil- 
ized and, hence, more satisfying life. She stood for an as yet unrealized 

state of well-being; she embodied in her image inexpressibly much of 
the real and final goal of human striving. 

Taking the broadest possible view of the worship of the Virgin, we 

may well find ourselves asking, “Haven’t we arrived at a point of view 

that puts us strikingly in mind of the Roman Catholic worship of the 

Mother of God”? True, we have tried the Virgin Madonna and found 

her wanting. But what have we in the way of a comprehensive image, 
a concept that serves any better for purposes of reverence and worship? 

Why not continue the process of the centuries before us and continue to 
read Diana and Athena, as well, into the Virgin image?” 

The answer lies in this: in all the many centuries of reading the 
devotions of the ancient world into the worship of the Virgin, no artist 
has given her picture one stroke of his brush, no sculptor has made one 
indentation with his chisel, and no poet has sung one stanza of her glory 
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without having drawn something from Venus. Each has drawn some- 

thing from the more ancient, as well as the more human Madonnas; 
each, something—however slight—from the Diana and the Athena of 

the greater image of Woman that is imprinted by experience and instinct 

in the human mind. This it is that is sacred in varying degrees to the 

heart of all humanity. It is from the human rather than from the divine 

that the goddess—the greater and more truly catholic image of idealized 
womanhood—derives whatever of sacredness she may display. It is from 

the human she derives all her power. 

— | | ‘ 
Sadia cussion ase 
— i | | —_ 2 File, - 

“c I don’t care what it says in Bible Comics ... 
King Herod did not ‘pack a rod’!” 
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The word best 
describing activity 
on the _ sectarian 
front of late is cen- 
sorship. Americans 
appear to be in line 

; for considerable co- 
DR. WILSON ercion to conform 

to the social policies of Rome. Here are 
the specifics. 

Movie Ban 
The Miracle ban has rocked New York 

State for weeks. This film, given an 
award by New York film critics, was 

branded by Cardinal Spellman and other 
churchmen as a “sacrilegious and _blas- 
phemous mockery.” One group of Prot- 
estant ministers asserted that it did not 
find the movie sacrilegious at all, main- 
taining that while the Catholic Church 
has the right to forbid its own members 
to see the film, it has no right to force 
such censorship on others. Another 
group, consisting of 39 members of the 
Liberal Ministers’ Club of New York, 
appealed to the Regents to uphold the 
Constitution and give the public the 
right to make its own choice. 

Catholic laymen advanced some perti- 
nent questions. In the New York Times, 
in January, Allen Tate, a Catholic, asked, 
“Is there an institution in the United 
States, civil or religious, which has the 
legitimate authority to suppress books 
and motion pictures? In my opinion, 
there is no such institution under a sys- 
tem which separates church and state.” 
Mr. Tate also stated that, “In the long 
run, Cardinal Spellman will have suc- 
ceeded in insulting the intelligence and 
faith of American Catholics. . . .” An- 
other Catholic layman, A. H. Barr, asked 
why Commissioner McCaffrey was better 
equipped to pass judgment on the film 
than great sections of the adult American 
public. (N.Y. Times, Jan. 30). While the 
Board of Regents pondered action, the 
New York Fire Department haled the 
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Epwin H. Witson 

management of the theater where the 
film was being shown into court on 
charges that the fire laws were being 
violated (N.Y. Times, Feb. 6). Then on 
February 16 the Board of Regents, re- 
jecting the earlier decision made by its 
motion picture division, issued a state- 
wide ban against The Miracle. On Feb- 
ruary 8, the police at Albany had also 
banned Bitter Rice, another Italian film. 

Thought Control 
Clericalists are moving in on the public 

schools with a new doctrine that no 
public education material may question 
orthodox scholasticism. On February 12, 
the New York Board of Education sus- 
pended distribution of a teacher-training 
pamphlet entitled “Source Material in 
Curriculum Development.” Six educa- 
tors of Fordham University (Catholic) 

had found the report to be “false and 
extremely offensive to the Roman Cath- 
olic Church,” because the term scholastic 

philosophy had been used in a derogatory 
manner. “Scholastic Philosophy,” they 
said in their public statement on Feb- 
ruary 12, “is a system of principles sub- 
scribed to by the Roman Catholic 
Church.” The Public Education Asso- 
ciation promptly replied that the pamph- 
let is a valuable contribution to educa- 
tion today and that “Public school edu- 
cation—and this bulletin as we read it 
embodies the essentials of modern edu- 
cation—is as profoundly moral and re- 
ligious as that of any denominational 
school. Its emphasis is steadily upon 
such moral and ethical values as respect 
for the individual, tolerance, fair play, 

honesty, unselfishness, and the brother- 
hood of man . the charge that the 
bulletin is anti-democratic is untrue.” 

This column is not anti-religious nor anti- 
Catholic, but rather anti-Clerical. Clerical- 
ism 1s the effort to advance sectarian re- 
ligion by the use of political or other 
coercive measures. 
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Another recent censorship was the can- 
cellation of an address to have been given 
at an interdenominational chapel service 
at Syracuse University on February 18 
by the respected and trusted Harvard 
professor, Kirtley Mather. Following a 
protest originated by the Reverend Gan- 
non Ryan, senior Catholic chaplain at 
Syracuse, who alleged that Prof. Mather 
was a member of several organizations 
on the blacklist of the Attorney General’s 
office, the ban was imposed ostensibly to 
keep peace on the campus. 

In St. Louis, Henry C. Avery, attorney 
tor the Free 
Public Schools, was running for State 
Representative. The Holy Name Society 
ot St. Gabriel the Archangel Parish, sen 
out a letter to residents of the Third 
District telling them that Avery was a 
member of a group sponsoring a legal 
suit to prevent the use of school busses 
to transport children to parochial schools. 
“You will know what you wish to do 

Missourt Association for 

about this,” the letter said. He was 
det ‘ated. 

Paul Blanshard 

At the P.O.A.U. (Protestants and 

Other Americans United for Separation 
of Church and State) meetings at Wash- 

ington, D.C. on February 1, Paul Blan- 
shard told approximately 3,000 people 
that icy evening that there are five 
deadly parallels between the Vatican and 

he | “Vatican the K ren] 
1c INTCiT) intervention in | 

American life,” he declared, “is no more 
welcome than Kremlin intervention; and 

all true believers in should 
oppose both types of intervention with 
equal 

freedom 

courage and consistency.” One 
h “deadly 

the current series in The 
Blanshard. The material is 

also thoroughly presented in his new 
book Democracy, and 

(Boston, Beacon Press, 
1951) to be released in May. 

rierarchy was ready for a counter- 
offensive against the P.O.A.U. meetings. 
A paper that had been prepared for one 
ot the workshops—a small section of the 
conierence—by one member of the Ad- 

may glean something of these 
parallels” in 
Nation by 

Communism, 

Catholic Power 
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visory Council, but which was not used, 
was given headline newspaper coverage 
in an effort to smear the conference. 
Remarks on Mindzenty were quoted that 
no one at the meetings had ever heard. 
Catholic spokesmen cried publicly with 
forced tears over the “bigotry” and “in- 
tolerance” to which they were being 
subjected. In this time of national crisis, 
they said, we should not promote dis- 
unity in this way! They damned the 
P.O.A.U. leaders as publicity seekers, as 
consorting with atheists and secularists, 
as ignorant, shallow, uninformed. How- 
ever, nowhere was there an honest effort 
by the clericalists to face the real issues 
advanced in the meetings—only irrele- 

vant and hackneyed propaganda devices 

were used. In the meanwhile, P.O.A.U. 
stands up under fire, is growing rapidly 

and is opening branch offices. 

Public Parochial Schools 

At the 

Catholic 

Missouri have been helped by county- 
school 

learned how 

boards in 

conference, we 

dominated school 

consolidation laws. Whenever a 

was vacated, the board sold it with as- 

tonishing promptness; then, with equal 

promptness, parochial school authorities 
would offer the homeless school districts 

an inexpensive way out of their educa- 
tional problems by allowing the districts 
to take over the parochial schools— 
teachers, catechism and all—and to pay 

for them as the public schools of the 
county. The 
Free Public Schools has filed a suit 

strikes at the heart of the matter by seek- 

Missour1 Association tor 

which 

ing to enjoin state officials from paying 
any state funds to parochial schools in 

violation of the laws of Missouri and 

the U.S.A. 

A case was brewing in Pittsburgh 

early in February. Citizens who have 
been stalled for months, were demand- 
ing that the county officials stop spend- 
ing public funds to support sectarian in- 
stitutions. One of the dodges in Pitts- 
burgh was to use the public’s money to 
pay for children in sectarian boarding 
schools. 
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In New Mexico where the Dixon Case 
is still pending trial on appeal, a bill has 
been introduced at Santa Fe which 
would legalize payment of bus transpor- 
tation to parochial schools. Possibly legal 
under the Everson (federal) decision, it 

is probably illegal under the New Mex- 
ico state law. 

This and That 
In New York State, the legality ot Re- 

leased Time was upheld January 15 by 

the Appellate Division of the State Su 
preme Court in a 3 to 2 decision. The 

“ase is on its way to the State Court o 

Appeals and probably will go on to the 
U.S. Supreme Court (Washington hear- 
say is that some of the nine jurists are 

in preparation advance research 
tor the flood of church-state bills which 

destined to reach them). This New 
York case is the first in which that state’s 

in for released time has been tested to 

see whether the McCollum decision out- 

omg 

L 
ry 

laws it. 

Arthur G. Cromwell has a_ petition 
pending before the State Board of Edu- 

cation at Albany to bar sectarian indoc- 
rinated pageantry in the public schools. 
fe tells us that now a concentrated effort 

is being put forth to have Good Friday 
declared a public holiday. 

At Atlantic City, where 14,000 educa- 
tors gather in mid-February, leading ed- 

ucators issued a 100-page statement call- 
ing for the development of moral and 
spiritual values (N.Y. Times, Feb. 19). 
And the session was warned of a con- 
ergence of interests plotting to destroy 
1e public school system of America. 

"T 

D 

t : eae 
the clericalists may be expected i 

to reach out into ever new fields with 
pressures on their members may be seen 

the recent attack in The Catholic Re- 

ew on the United World Federalists. 

The attack was leveled “at a time when 
Catholic in 

timore] is expressing support” of a 
legislative resolution that would put 

Maryland on record as opposing world 
government and came shortly before the 
U.W.P. brought their play-pageant “The 
Myth That Threatens the World” to 
Baltimore. (Baltimore Sun, Feb. rz). 

; 
Imost every the diocese 

rp 
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HUMANISM 
versus 

THEISM 
A DEBATE 

Can man place his entire faith in Man, 

or must he have God? 

That is the great debate in contempo- 
rary religion, in and out of church. Both 
sides have been expounded, defended, 
attacked in many books and articles, but 
never before have they been presented 
together, as briefly and concisely, face- 
to-face f single 

book. 

J. A. C. F. Aver of Harvard Divinity 
School, author of Humanism States Its 
Case, presents the Humanist position, 
and Jurian Harrr of Yale Divinity 
School gives the Theist answer. 

This is a book for all Humanists, all 
all thinking people who are in- 

between the covers of a 

Theists, 

terested in the dynamic forces in present- 

day religion. 

Fi nN Ji © Just published 

Have you read 

te . 

What Do Religious 

Liberals Believe? 

Waldemar Argow’s statement of belief 

for those who can no longer have faith 
é 

in supernaturalism. “Fresh and vivid.’ — 

{H The Humanist 1.50 

THE ANTIOCH PRESS 

Yellow Springs, Ohio 
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Ddiwadiiiaell SD ircacuitiee 
Rupo_rk Drerkurs 

In 1950, Dr. Drei- 
kurs, a vice presi- 
dent of the A.H.A., 

contacted __ leading 
Humanists in Eu- 
rope in regard to 
the possibility of an 
international Hu- 

manist organization. At the annual meet- 
ings of the Association in January, he 
was appointed to function as liaison 
officer in the formation of such an or- 
ganization. This is the first of a new col- 
umn—replacing Humanism, A Puitos- 
opHy For Dairy Livinc—in which he 
will report international developments 
for us. 

One must keep in mind the apathy, 
pessimism .and discouragement, char- 
acteristic of the continent, to understand 
the relative weakness of existing Human- 
ist organizations. A humanistic attitude 
toward life and society is very wide- 
spread, but does not express itself in 
group membership. If one judges the 
situation only by the numbers of organ- 
ized Humanists, one would come to a 
very distorted picture. In England, for 
example, we find many people clearly 
expressing humanistic views despite the 
fact that membership in one of the most 
representative humanistic organizations, 
the British Ethical Union, does not reflect 
this new interest. 

Three groups of organizations con- 
stitute the core of organized Humanists. 
There is the World Union of Free 
Thinkers which held its Annual Con- 
gress in Rome in September, 1949. 

Among the Free Thinkers and Rational- 
ists are many Humanists, although many 
other members of these groups cannot 
be called Humanists because of their 
negative and antagonistic attitude to any 
positive and emotionally supported pos- 
tulate. In some countries, such as France, 
the national organization includes Ra- 
tionalists and Humanists; in others, par- 
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ticularly in Holland and England, each 
group has its own national organization. 
The third group of organizations which 
supports a humanistic position is the 
Free Masons, particularly in France. 
Free Masons in Catholic countries are 
generally humanistic, and they some- 
times add financial assistance to their 
moral support of Humanists and Ra- 
tionalists. Besides these three groups of 
organizations, we find a number of 
forceful and influential personalities in 
Europe who advance the Humanist cause. 
Foremost among such men is Julian 
Huxley, former president of UNESCO. 

Discussing the possibility of an inter- 
national organization with the various 
leaders, one comes to the realization that 
the Free Thinkers and Rationalists are 
opposed to any new Humanist inter- 
national organization. They feel that the 
Humanists should join the World Union 

of Free Thinkers. Some leaders of Ethical 
Societies would like to see an interna- 
tional organization of Ethical Societies 
develop which could be joined by other 
Humanists. However, Mr. Blackham of 
the English Ethical Union and other rep- 
resentatives of Ethical Societies in Eng 
land have expressed their desire for a 
new international Humanist movement 
which would unite all Humanist groups 
and individuals, including the Ethical 
Societies. Julian Huxley was very much 
in favor of such a development. Mr. 
Cotereau of France expressed a similar 
opinion. It was agreed that the strongest 
and most active Humanist group existed 
in Holland. This group plans a World 
Humanist Congress in Holland for 1952. 
If the Dutch could be interested in form 
ing a preliminary secretariat for the pur- 
pose of organizing an international move- 
ment, such an international organization 
could come into existence before 
Congress, so that the Congress would be 
the first meeting of the new organiza 
tion. 

t 
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GERALD WENDT 

A new conception of tolerance as an eventual path to 

the mutual understanding of science and religion is proposed 

by President James Bryant Conant of Harvard University 

in his newly published Science and Common Sense (Yale 

University Press, $4.00). It is: skepticism without sneers. 

He leads the way to this understanding for science with a modest and 

DR. WENDT 

thoroughly skeptical definition: “Science is an interconnected series of concepts 

and conceptual schemes that have developed as a result of experimentation and 

observation and are fruitful of further experimentation and observations.” 

Here is no claim to truth in science nor knowledge of ultimate reality. 

Indeed, Dr. Conant says specifically: “Science is not a quest for certainty; it is 

rather a quest which is successful only to the degree that it is continuous.” He 

admits that on first sight this definition seems to “equate scientific activity with 

some torm of madness.” Nevertheless such a cautious statement is required, if 

only because of the revolution in physics of the past few decades which has not 

only brought concepts which were totally unexpected, but concepts which the 

nineteenth -century physicist would not have thought possible. It may happen 
again. Certainty passed with the nineteenth century. 

Such a definition is required, furthermore, because the two present concepts 

of light are contradictory. Light may be a wave-motion. Or it may be a stream 

of particles. Of a certainty, it cannot be both. Yet, in various aspects, it is both. 

So, in the name of common sense, there is no certainty. No, but both are “fruit- 

ful” conceptual schemes. Both must be pursued until a more fruitful concept 

emerges. On with the quest, then, without worrying about absolute truth or 

the nature of reality. 

Most of Dr. Conant’s book examines the fundamentals of research, the 

origin of new concepts and their functions in the various sciences. From the 

Humanist point of view his most interesting chapter is “The Study of the Past,” 

devoted to the evaluation, as science, of history, geology and paleontology. Most 
of the battles between science and theology have concerned the interpretation 
of the past. “But if we are to be wary of dogmatism in science,” he says, “we 

must be no less cautious as to philosophy, theology and history. The acid of 
skepticism must be applied with equal boldness to religious documents and to 

scientific theories.” 

And so the difficulties of reconciling orthodox theology and the concepts of 

science can be overcome “if all the documentary evidence in support of the 

doctrines of Christianity or Judaism or of any other religion is subject to the 
same critical examination as the boldest would apply to the scientific explana- 

tions of man’s origin and development.” Thus, “skepticism without sneers may 
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provide a cautious approach for men of many minds to both science and religion. 

And such an approach does not exclude the possibility of a variety of faiths, ot 

diverse modes of expressing that spiritual wisdom which has come to the in- 

habitants of the Western world through more than one historical channel.” 

Skepticism toward one’s own cherished convictions and respect for every 

one else’s conceptual schemes! Would that the time were ripe for it! Then it 

science is only a series of conceptual schemes, it remains fruitful and probably 

the most fruitful achievement of the human mind. The criterion of a theological 

conceptual scheme then becomes its fruitfulness. By their fruits ye shall know 

them! 

cial, Knowledge 

H. A. Larrapee 
= 

ea R Anyone who has watched the developments of the 

last couple of decades in big business and big science 

has surely been impressed by the revolutions brought about 

through the introduction of electronic devices such as sort- 

DR. LARRABEE ing, recording, and computing machines. But the world of 

scholarship in its less measurable branches, the humanities and the social studies 

that are non-statistical, has felt itself relatively shielded from the impact of the 

domesticated electron. 

RK That, however, is true no longer. Not only is television becoming a 
substitute for books and magazines in the lives of millions, but habits 

of study and research which date back for many centuries are threatened by 
the promised advent of the “automatic librarian” or “electronic encyclopedia.” 

This is a microfilm with a margin upon which symbols can be imprinted. The 
entire contents of a library is then to be microfilmed, page by page, and simul- 

taneously read (once) by a master-reader who imprints the proper symbols in 
the margin opposite each paragraph showing what it contains in the way of 

subject-matter, ideas, proper names, and so on. 

RK A reader then comes to the library who wants to write a book or a 

paper on, let us say, wasps or reincarnation or the life of Button Gwin- 

nett. The proper symbols are found and identified, and the master-film is run 
through. If the automatic librarian is set for “wasps,” then whenever that 

symbol appears in the margin, the paragraph or chapter is reprinted on another 

film, which is given to the inquirer. Thus, in the course of a few minutes, he 
will be presented with a film containing every item in the entire library which 

relates to the subject in which he is interested, and all without the cracking of 
a single volume on his part. 
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RK What this is likely to do to the ancient practice of the writing of papers 

by students almost staggers belief. The now-painful accumulation of 
“material” will be painless and almost instantaneous. Bibliography will be a 

transformed science, and the very nature of books is likely to be affected. The 

crucial part of a book will be its margins; and the king of the academic world 

will be the master-reader, the only man, probably, who sees actual, physical 

books any more, to say nothing of reading all of their pages. 

RK The master-reader will, of course, be the modern equivalent of the 18th 

century encyclopedist, the man who selected and condensed knowledge 

for the benefit of those who had no time to be specialists in a dozen subjects. 
3ut it will be a fearful responsibility, and one does not envy the chap who 

decides what symbols shall accompany Hamlet’s soliloquies or the gem-like 

aphorisms of Santayana. Worst of all is the prospect that the master-reader of 

the future may succumb to the delusion that all the ideas in the world can be 

reduced, as Professor Adler has attempted at the University of Chicago, to a 

hundred or so key-concepts. Once let the Hundred Ideas and International 

Business Machines merge, and the learned world is really in for trouble. Mean- 
while, let us be old-fashioned enough to read a few more whole books in 

search of delightfully unexpected bits of wisdom, while there is yet time. 
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Ethical Ideals . . . “In No Way Inferior” 
Statement Presented at Mid-Century 

White House Conference on Children and Youth 

by the National Women’s Conference of the American Ethical Union 

All those attending this Conference as many, many others—share the 
“concern for children on the primacy of spiritual values, democratic practice and 
the dignity and worth of every individual” as expressed in the printed statement. 
They also want to develop in children the “mental, emotional and spiritual qualities 
essential . . . to their individual happiness and responsible citizenship.’ 

Those who share this concern for the spiritual development of their children 
are, however, not agreed as to the meaning and significance of the term “spiritual.” 
It is usually interpreted to mean traditional beliefs and actions guided by religious 
and theological conceptions; but it is sometimes interpreted as meaning the ideals 
and aspirations, the values and personal ethics which form the central core of the 
individual personality and are incorporated in the image of the self. 

As stated in the Fact Finding Report, pages 55-56, “nor do we insist that 
religion, in the narrow sense of the word, be the only source of integrating and 
inspiring concepts. What we mean to say is that, for the society as for the individual, 
maintenance of ideals is central to the purpose of individual happiness and respon- 
sible citizenship.” Thus it is recognized that spirituality is not dependent upon 
supernatural sanctions and theistic beliefs, but is rather a quality of personality. 

There are numerous individuals and organized groups, such as many members 
of the Unitarians, of the Universalists, of the Ethical Culture Societies, and also the 

Humanists, who cherish this non-theistic human conception of the spiritual, and in 
their own lives and in the teaching of their children, are guided by such spiritual 
ideals. 

In this meeting there is apparently, as indicated in the published reports and 
proposed recommendations, a conviction of the need for religious instruction of all 
children and especially for a theistic, religious belief as essential to the development 
of spiritual qualities for the healthy personality. It would be unfair to those parents 
whose concern for spirituality derives from non-theistic sources to impose upon their 
children religious teaching which is in conflict with their convictions and their way 
of life. 

Moreover, religious teaching that gives children a conception of man as evil 
and dependent upon supernatural authority for his personal conduct does violence 
to the convictions and ethical ideals of those who believe in the intrinsic dignity of 
man and the worth of the human personality, and who do not wish their children 
taught what they cannot accept as either valid or as conducive to a healthy per- 
sonality. 

It has been the great virtue of the American people and of the United States 
as a free, democratic society that it has, throughout history, guaranteed freedom 
of speech and freedom of religion to all of its citizens and their children. Any 
proposal to give theistic religious instruction to children in our public schools would 
be a departure from our traditions and a denial of freedom of religion to those 
individuals and groups who do not accept theism and supernaturalism. While 
theism is the “major religion” and is accepted by members of Jewish, Catholic and 
Protestant faiths, that does not justify infringement upon the rights of any groups, 
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however small, who do not accept such beliefs and do not wish to have their 
children so taught. 

It would be deplorable if insistence upon a theistic religion were to alienate 
those who have come to this Conference to work together for healthy personality 
and the welfare of our children and youth. We need to work together on this great 
task, each responsive to his or her beliefs and to the urgent need to guard the 
personality development of our children and youth. 

The essential and crucial question before this Conference is how to foster 
healthy personalities capable of responsible citizenship, who both recognize and 
practice the belief in the worth of personality and the dignity of every man, woman 
and child. To these ideals, non-theistic groups are dedicated; and they cannot accept 
any action or declaration that states or implies that failure to teach their children 
that they are “children of God in the midst of a crooked and perverse generation” 
or failure to teach them “to do the will of God” means that they are negligent of 
their children’s spiritual development or lacking the ethical ideals that are essential 
to the maintenance of a free, democratic society and the development of healthy 
personalities. 

Today we as a people are troubled and insecure. Our anxiety expresses itself, 
as it has often before, in times of trouble, in a desire for regimentation, enforced 
conformity to authority and denial of individual conscience, even suppression of 
those who do not accept the beliefs of the majority. This widespread anxiety and 
the desire for enforced orthodoxy, with a tendency to attack or persecute any who 
seem to have different beliefs and convictions, is understandable as the expression 
of a frightened people. But emotional reactions are not adequate as a basis for 
national policy for our children. Our political maturity and our capacity for main- 
taining a free society are being sorely tried today and may be even more critically 
tested in the days to come. We are being threatened, not so much by frank pleas 
to give up a free society and to break openly with our traditions, but by various 
proposals that involve the abandonment of our long-cherished ideals for a free 
democratic society and by programs designed to regiment thinking and to stifle 
minority groups even when those groups, as in this present situation, are composed 
of individuals whose ethical ideals are in no way inferior to those who wish to 
supplant or suppress them. 

Moreover, if we want our children to grow up to become world citizens, 
prepared to live in a world community with the peoples of other lands and cultures, 
we cannot teach them to believe that only theistic religion is valid or conducive to 
healthy personalities and ethical conduct. Respect for human dignity cannot be 
reconciled with the long-accepted views that those with different cultural traditions 
and different but high aspirations are to be considered inferior or wrong. Members 
of some other cultures exhibit a spirituality in beliefs and conduct that we must 
acknowledge as equal if not superior to our religious groups. Our children should 
learn to understand and to respect all cultural aspirations that foster human dignity, 
respect for the personality and strivings toward human values. No one group of 
people nor any one culture nor any one religion has a monopoly of values, nor the 
only path to human aspirations. 
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Poet of Unfulfillment 

Kahlil Gibran: a Biography. By Mikhail 
Naimy. New York, Philosophical Li- 
brary. 267 pp., $3.75. 

A student at one of the universities 
once asked if she might review Gibran’s 
Tears and Laughter. Since one is recep- 
tive to almost anything once, when a 
student displays initiative of some sort 
in reading, I told her to go ahead. The 
resi lt was a vague paper expressing rest- 
less discontents, and including phrases 
about infinite longings, birth and death, 
love that is beauty and beauty that is 
love, and similar concepts. Shortly after, 
the student married a healthy young ex- 
trovert and seemed to cheer up consider- 
ably; but the incident shows how Gib- 
ran’s writing operates on people, and 
the type of person it serves. Gibran 
pushed himself as a poet, and, as his 
vogue increased, a prophet. But his was 
the poetry and prophecy of the thought- 
less and frustrated; it evokes the roman- 
tic sighs and vacuous pensiveness of 
people, mostly female, who are Search- 
ing for Something. 

This is, by normal standards, a badly 
written biography, using the methods of 
fiction, interspersing long irrelevancies 
about Whence and Whither, and lacking 
general literary balance. Yet it has ele- 
ments of interest. Some pages reveal 
Syrian attitudes and ideas, at home and 
transplanted. Gibran’s relations with 
women. his philosophic confusions and ra- 
tionalizations, his successive enthusiasms 
for Christ, William Blake, and Nietzsche 
throw light on some tendencies of the 
1910's and 1920's, of foggy art and erotic 
mysticism. Also, Mr. Naimy, Gibran’s 
friend and biographer, when he is not 
being “creative,” has interesting remin- 
iscences of their circle in New York, and 
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insight into the unstable motives of his 
subject. 

Gibran simply does not survive exam- 
ination: his yearnings for the ineffable 
contrast too peculiarly with his almost 
direct hunt for women and general well- 
being. It is difficult to resist quotation: 
his coy names for women, his stilted 
pursuit of “dreams” which never dim 
his appreciation of tangibles. Gibran’s 
biographer, with startling originality, 
observes that the flesh is weak; never- 
theless, one wants a certain connection 
between spirit and substance. Gibran was 
wistful and melancholy in a way which 
is supposed to appeal to the maternal 
instinct, and, indeed, he did rather well 
with women, starting with his mother 
and sister, who worked patiently in his 
behalf, through a series of women with 
whom he had more or less spiritual 
affinity. One gave him seventy-five dol- 
lars a month for years, to encourage his 
art. During the 1920's, Gibran joined 
the speculative spirit of the time by put- 
ting down $10,000 with a Syrian friend 
on a building which also required a 
mortgage of $40,000. The point is that 
he was drawing money from his writ- 
ings, at the time, and still receiving his 
seventy-five dollars per month. 

Gibran’s talk about being lonely, seek- 
ing a spiritual mate, and the like, have 
all the makings of a “‘line.” At one point 
he upbraids himself as being a “false 
alarm”—a direct statement, for him. But 
he was not quite fair to himself. He was 
merely a bad poet, whose work will 
probably continue to attract women, 
married and unmarried, who are mark- 

ing time, confused young men who think 
they are poets, aunts looking for grad- 
uation presents, and women’s clubs. 

—Louts FILLER 
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Story of American Protestantism. By 
Andrew Landale Drummond. Boston, 
Beacon Press. 418 pp., $6. 

This book fulfills a real need. No other 
work attempts to survey, as does this, the 
whole protestantist movement in this 
country in all its diversities and some- 
times queer expressions. It is well named 
a “story.” The author has spiced his 
narrative with many amusing and 
illuminating incidents and not a few 
jingles that his research has dug up. 
Drummond is at his best in describing 

the religious lite of the earlier colonial 
days—the inconsistent Puritan, asserting 
religious freedom for himself, denying 
it to others, as well as in the fascinating 
tale of the great revival of Whitehead, 
Edwards and Finley. 

Wesley, we are reminded, never broke 
with the Anglican Church and requested 
a properly ordained bishop of its chief 
prelate for his American adherents; but 
the archbishop refused to recognize such 
an irregular group. Therefore the inde- 
iatigable Francis Asbury, ever loyal to 
Wesley, had to be their overseer with 
the aspostolic spirit, if not in the 
acknowledged succession. The Unitarian 
schism from the Congregationalists is 
graphically related by reference to the 
great personages of Channing, Emerson 
and Parker. Channing is approved, but 
it is “regretted” that he repudiated the 
Trinity instead of “restating it.” It is also 
declared a “pity” that he ever used the 
label “Unitarian”! Parker, however is 
regarded as a liability for his liberal as- 
sociates. His biblical scholarship was 
“associated with unsound views oi 
Christianity.” 

Present-day Humanism sprang from 
a kind of “attenuated Unitarianism,” 
and in the decidedly slurring comment 
on the Humanist movement there is a 
failure to state for what it really stands— 
surely not the way of a good historian. 
Despite such unfortunate expressions of 
the theological bias and some small in- 
accuracies, the story is quite compre- 
hensive and the book deserves a place 
in our libraries. —JoHN Murray Atwoor 
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Security, Loyalty and Science. By Walter 
Gellhorn. Ithaca, N.Y., Cornell Uni- 
versity Press. 300 pp., $3. 

This book, one of a series made pos- 
sible by a grant from the Rockefeller 
Foundaticn to Cornell University, is a 
thorough examination and evaluation of 
current security programs. 

“Secrecy should have its limits or ra- 
tional judgments lose their relevance. 
Security,” it is pointed out, “is antithe- 
tical to the spirit of science. It is socially 
hurtful.” One of the effects of an extreme 
emphasis upon secrecy in scientific work, 
as Dr. Gellhorn sees it, is current depart- 
mentalization of research. The very na- 
ture of science and the temperament of 
scientists demand as free interchange of 
knowledge as the limits of security will 
permit. Today, because the controls are 
largely in the hands of non-scientific 
administrators, and because it is con- 
sidered safer to say “no” than “yes,” 
scientific work is greatly retarded. Cau- 
tion should be tempered by judgment. 

The loyalty program resulting from 
the President’s Loyalty Order issued in 
March, 1947, is a dragnet sort of pro- 
gram, uncovering very little evidence of 
disloyalty but “leaving many wounds 
and producing much wreckage.” The 
program hurts not only the innocent citi- 
zen caught in its net, but “the inherent 

absurdities of the loyalty program threat- 
ens the FBI’s deservedly high reputa- 
tion,” as well. “Perhaps,” concludes the 
author, “the time has come to consider 
whether the Loyalty Order deserves to 
be expunged.” 

The effects of the present loyalty and 
security effort upon education is con- 
sidered at length. The conclusion is 
reached that “investigations of character, 
association, and opinion must stop at the 
academic gates when no vital interest 
demands that the gates be opened.” 

This book is extensively annotated 
and documented. It will probably stand 
at the top of a long list of books being 
turned out in the field. Every govern- 
ment worker, especially, should read it. 

—H. Lee Jones 
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Escape from the Catacombs 
The Open Self. By Charles Morris. New 

York, Prentice-Hall, Inc. 179 pp., $3. 

This is a continuation of issues raised 
by Professor Morris in his earlier books, 
Paths of Life and Signs, Language and 
Behavior. To his former interests in 
semantics and comparative religion and 
ethics, he now adds a new one, that of 
the analysis of personality in terms of 
Sheldon’s inventory of body types, i.e., 
the correlation of human temperament 
with physiological structure and mus- 
cular tonus. This rather dramatic kind 
of information is not employed, how- 
ever, in any immoderate fashion; it is 
simply introduced here as one more item 
in man’s growing knowledge of man, 
a knowledge which may help to bring 
about the “open self.” 

The “open self” is one which can 
escape from what Morris calls its “cata- 
combs.” These are the frustrations, the 

blocks, the “negative freedoms” of Erich 
Fromm, the inner conflicts, all of which 
have driven man into a closed and path- 
ological self, just as similar frustrations 
on the social level have helped to bring 
about the closed and total society. To 
understand these catacombs is to open 
up whole new insights into the prob- 
lems of personality and of morals. 

It is here that The Open Self makes 
its naturalistic and humanistic power 
felt. For throughout the entire work the 
underlying theme is that knowledge will 
make better men, that the great unre- 
solved moral problems must be reduced 
to solvable problems in the social and 
life sciences. There is a refreshing con- 
fidence in Morris’ insistence on the amen- 
ability of ethics to a scientific attack. He 
refuses to join in the anti-rational chorus 
of doom. Indeed, his “confession” is so 
eloquent that it should be quoted: 

“We will regain integrity. We will 
blast apart our stalemates. We will use 
our scientists. We will use our artists 
and prophets. We will think in terms of 
the whole earth. We will reform our 
ideals. We will resume the responsibility 
for man-making. We will not sell out. 
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We will carry through what we have 
begun.” 

And the greatest of these is—“We will 

not sell out.” —Georce R. GEIGER 

Statistical Superstition 
Twilight in India. By Gervée Baronte. 
New York, Philosophical Library. xix 
“> 362 pp. $3.75: 
A random collection of erotic myths, 

superstitions, dogmas, ceremonies and 
customs; giving the impression that there 
is little else in India. Meeting and talk- 
ing with hundreds of men and women 
of all ranks in all parts of India gave the 
reviewer scarcely a hint of the erotic 
world which it pictures. There are many 
worlds in India. 

The author’s obsession leads to great 
inaccuracy. He states with apparent pre- 
cision: “the worship of the lingam has 
given India eighty-seven percent syph- 
ilis.’ Such statements led me to careful 
inquiry as to university students. Repre- 
sentative cases; in a Hindu dormitory of 
two hundred students, in ten years two 
or three cases appeared; in a Muslim uni- 
versity of twenty-five hundred students, 
in five years three cases appeared. Ob- 
session expressed statistically is still obses- 
sion, and not fact. 

Assuming there is not much truth in 
what the author records, Hindus are yet 
normal, natural people with a wide range 
of aspirations, problems, weaknesses and 
impulses, as are Europeans. 

—ArTHUR E, Morcan 

A History of Philosophical Systems. 
Vergilius Ferm, Editor. New York, 
Philosophical Library, 1950. 642 pp.. 
$6.00. 

Students of philosophy, particularly 
those who are reading on their own, will 
be helped by this symposium by many 
professors which describes all manner oi 
philosophical schools of thought from 
those of the ancient Orient, ot Greece 
and Rome, to more recent schools in- 
cluding Pragmatism, Existentialism, 
Logical Positivism and many others. A 
total of twenty-five authors participate 
in producing a useful reference book. 
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Last Words 

The Wisdom of the Sands. By Antoine 
de Saint-Exupery. New York, Har- 
court, Brace & Co. 350 pp., $4. 

At his death in 1944 the author of 
Wind, Sand and Stars was working on 
a summing-up of his philosophy. About 
one third of the way through this book 
he writes, “When you write to Man, you 
freight a ship, but few such ships reach 
port.” Wisdom of the Sands is still 
floundering on the high seas and listing 
badly. 

The refreshing spontaneity and healthy 
Humanism of Wind, Sand and Stars is 
completely lacking in this, what Exupery 
called his oeuvre posthume. Here is the 
last word of a man who seems remote 
from his fellows, disillusioned, distrust- 
ful of himself, seeking painfully to find 
a reason for being outside himself, out- 
side Man. His prose has poetry but 
his phrases and images repeat and re- 
peat. Clichés like “significance of things” 
and “becoming” recur tiresomely. He 
speaks of freedom and seems to fear it 
and seeks a supreme authority outside 
and beyond Man. “For I have much to 
give and nothing to receive” and “I 
slowly make my way toward God in 
whom all questions cease.” 

The 350-page experiment failed. “Lies 
the lover who tells you that night and 
day he is haunted by visions of her he 
loves? A mere flea will divert his mind 
from her; for a flea bites. Or even mere 
boredom, and he yawns.” 
The translation is by Stuart Gilbert. 

—Kart NIELSEN 

Borderlands of Science. By Alfred Still. 
New York, Philosophical Library, 

1950. 424 Pp.» $3.75- 
“An attempt to evaluate the influence 

on civilization of both science and super- 
stition.” Magic, witchcraft, the divining 
rod, levitation, telekinesis, hypnotism, 
telepathy, poltergeists phenomena, clair- 
voyance and other real or alleged border- 
land events for which science offers no 
clear explanation are discussed. 
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The Protestant Era. By Paul Tillich. 
Translated and with a Concluding 
Essay by James Luther Adams. Chi- 
cago, The University of Chicago Press. 

323 Pp-, $4. 
A very informative volume of little- 

known essays by a theologian strongly 
influenced by the secular and radical cur- 
rents of Europe, especially before the sec- 
ond world war, and who was wrenched 
from his orthodox beliefs to the admis- 
sion that “Protestantism must undergo 
a transformation as disruptive and as 
boldly productive as the changes worked 
at the beginning of the Protestant era.” 
Such a transformation is actually worked 
out by Tillich through a precarious as- 
similation of naturalism and supernat- 
uralism, and without going into an ex- 
amination of the validity of such a pro- 
cedure, these essays have far more value 
as sociological reconstructions than as 
evidence of productive transformation in 
Protestantism. Such transformations have 
been made on paper for decades, but the 
average Protestant church has never 
heard of Tillich, and had it heard, would 
not understand him. 

—ALFRED STIERNOTTE 

Carlyle in a Capsule 
The French Revolution. By Archibald 

Robertson. London, Watts and Co., 
(The Thinker’s Library). viii + 182 
pp., 7/6d. 
This is an excellent brief story of the 

French Revolution, told in simple and 
straightforward language, by a_ well- 
known Humanist. It is well to be re- 
minded that modern Humanism is a 
continuation of eighteenth-century en- 
lightenment, lest we forget that we can 
still learn both theories and methods 
from Montesquieu, Voltaire, Franklin, 
Jefferson and Tom Paine. In spite of sig- 
nificant gains we have lost ground on 
some fronts and many battles remain to 
be won—or rewon. 

The author modestly admits that his 
summary is for harassed moderns who 
are unfortunate enough to lack the time 
—or the taste—for Carlyle’s great classic. 

—Norman L. Torrey 
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F. O. Matthiessen (1902-1950), A Col- 
lective Portrait. Edited by Paul M. 
Sweezy and Leo Huberman. New 
York, Henry Schuman. xii + 154 pp. 
$2.50. 
Thirty-four friends of the brilliant 

critic and Harvard professor of literature 
whom they knew and loved as Matty 
pay their saddened tributes to him in 
this book, which also includes some of 

his latest writing. The attempt to depict 
both the inspiring teacher-critic and the 
crusading Left-wing politician introduces 
some of the same confusion which over- 
took its subject and finally made his life 
unlivable. Perhaps the most revelatory 
single sentence is John Rackliffe’s: 
“Matty’s humor, like almost everything 
about him, had to point to something 
definite, it had to get somewhere.” With 
all his great talents, the earnest “Chris- 

tian and socialist” in contemporary Cam- 
bridge lacked the saving resiliency which 
might have made allowances for some- 
thing less than perfection. But a man 
who made such allowances would not 
have been Matty. —H. A. Larrasee 

The Forms of Value: The Extension of 
a Hedonistic Axiology. By A. L. Hill- 
iard. New York, Columbia University 
Press. 343 pp., $4. 
This is the best book on the nature 

and forms of value that I have read in 
many years. It aims to go to the founda- 

_ tions; to develop a precise terminology; 
to defend the position that judgments 
of value are factual; and to show that 
the facts in question are matters of af- 
fectivity. The differentiations of ethical, 
esthetic, and economic value are then 
dealt with on this empirical, humanistic, 
naturalistic basis. The general position 
of the book has much in common with 
that of C. I. Lewis, though developed 
independently, and without Lewis’ reser- 
vation that ethical judgments are not 
empirical propositions. This is a closely 
reasoned book, yet written with verve. 
To me it is largely convincing. It is ex- 
cellent evidence that axiology is finally 
coming of age. —Cnarves Morris 
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La Filosofia Latinoamericana Contem- 
pordnea. Selection, prologue, and notes 
by Anibal Sanchez Reulet. Washing- 
ton, D.C., Pan American Union. 370 
pp., $1.50. 
This book is valuable for those who 

read Spanish and Portuguese, and who 
are interested in a knowledge of the 
philosophies of twelve Latin Americans 
from six countries. Nine are from Span- 
ish-speaking lands, and three are from 
Portuguese-speaking Brazil. The editor, 
Anibal Sanchez Reulet of Argentina, 
says in the prologue that it is only in 
the past half century or so that original 
and creative philosophers have arisen in 
Latin America, although philosophy did 
exist in previous centuries. Notes about 
the philosophers are given by the editor, 
and the selections from each _philos- 
opher’s writings are intended to give a 
good knowledge of his philosophy. It 
may be of interest to mention that in the 
list of articles about each thinker, three 
articles that have been published in the 
Humanist are listed. Of the twelve Latin 
American philosophers of predominantly 
Roman Catholic lands, only four of them 
can be said to hold views consonant with 
the Church. The following five are close 
to Humanist thinking in the United 
States: Enrique José Varona of Cuba; 
Alejandro Korn, José Ingenieros, and 
Francisco Romero of Argentina; and 
Carlos Vaz Ferreira of Uruguay. The 
first three are deceased; Romero and Vaz 
Ferreira are still quite active in teaching 
and writing. —Joun H. HERsHEY 

3rd Edition ‘ 
HUMANISM AS A PHILOSOPHY 

by Corliss Lamont 

This book, complete with changes 
in text and a brilliant new preface 
continues to be the most compre- 
hensive reference for people in- 
terested in studying Humanism. 

Published by The Philosophical Library 
$3.75 

The American Humanist Assn. 
Yellow Springs, Ohio 

THE HuMANIST 



Cecio ro troversy 

From India 

In India there are several non-official 
organizations which run Birth Control 
Clinics. Ours is a very poor country. 
Only 15 per cent of our population can 
read and write. There are magazines 
devoted to sexual education which write 
about birth control. But the huge mass 
of uneducated people is outside the orbit 
of this educative propaganda. Use of 
contraceptive methods is quite common 
amongst the educated middle class. But 
they suffer from lack of adequate facility 
to help them with expert advice. Our 
booklet about birth control is under 
print. 

There is so much cloud gathering in 
the sky of world politics. We hope it 
will clear out. Indians have learned to 
love and respect the Land of Liberty and 
Prosperity (U.S.A.). But most of us are 
puzzled at the attitude of the official for- 
eign policy of USA at the present 
moment. 

But we are confident that the human- 
istic, generous and friendly nature of the 
American people will assert itself and a 
World War will be avoided. We Indians 
are against the totalitarian mode of life; 
but counter-jingoism will mean our own 
conversion to that philosophy. 
We shall cordially welcome you and 

your colleagues when circumstances will 
permit you to visit this country. Such 
visit will not only strengthen our move- 
ment, it will promote international good- 
will and understanding. 

—S. Guosu, Secretary 
Indian Rationalist Association 

The CHICAGO CHAPTER of 

Humanist Metaphysics—First Round 
Dear Mr. Lamont: 

A Humanist’s philosophy must make 
human existence, alias human life here 
and now on dear old mother earth, its 
foremost subject. You seem to consider 
human existence as a minor detail to be 
ignored if its problems become too tough. 
This, I believe, has led you to the pre- 
posterous statement (on page 34, The 
Humanist, Feb. 1951) that life, mind, 
will, love, good and evil, etc. do not 
apply to the essence of reality! What 
reality? The only reality that matters is 
human reality here and now as I said 
before. Your statement explains the utter 
sterility prevailing in the AHA, lost in 
sectarian squabbles and book reviews. 
Since you are considered one of the lead- 
ers of this group, a word of clarification 
of this basic issue from your pen seems 
to be in order. May I suggest that you 
write a paper for The Humanist explain- 
ing the difference (I still have hope you 
may find one) between materialism as 
a philosophy and this so-called “scien- 
tific” Humanism. In other words, let us 
know what is left of Humanism after 
the categories 1-12 (inclusive) of your 
paper in the Feb. 1951 Humanist have 
been eliminated. 

—WILLIAM L. FiscHEer 

Los Angeles 

Note: 4 later issue of The Humanist 
will carry more of the letters concerning 
the article “A Humanist Metaphysics’ 
by Corliss Lamont together with Dr. 
Lamont’s reply. 

the American Humanist Association 

INVITES you to attend its monthly meetings at Roosevelt College, the 

first Tuesday of each month. RUDOLF DREIKURS, Pres. 

Mail addressed to: BETTY LOU DUKE, Secretary 

6925 S. Emerald Avenue, Chicago 21, Il. 
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- wail Votes 
At the annual meetings of the Amer- 

ican Humanist Association in January, 
it was voted to do everything possible to 
cooperate with the proposed formation 
of an International Humanist Associa- 
tion and with the holding of a World 
Humanist Conference in Holland in 
1952. Dr. Rudolf Dreikurs, a vice pres- 
ident of the A.H.A., will be in charge of 
our work with overseas Humanists. 

In January Dr. Julian Huxley wrote 
us that “some form of Humanism will 
be the world’s next important religion. 
. . . The lining up of Humanist and 
Ethical Societies in some form of World 
Humanist Council or Association is the 
next essential step.” 

The World Humanism Essay Contest 
brought over 125 essays from 26 coun- 
tries. Reading and judging the entries 
is in process. 
Numerous members have complained 

about a recent Town Meeting of the Air 
program which discussed whether we 
need the Old Time Religion. The charge 
is that the program was stacked by 
having no representative of a really 
modern viewpoint. 

The Editor’s N.B.C. talk on Jan. 27 
received spotty coverage, which frus- 
trated many readers of The Humanist 
who tried to listen. Even so, the program 
brought us a large number of inquiries 
from almost every state in the nation. 
A spring issue of The Standard, pub- 

lication of the American Ethical Union, 
will contain articles by the following 
members of the A.H.A.: A. J. Bahm, 
“Varieties of Humanism”; Edwin H. 
Wilson, “History of American Human- 
ism”; Curtis Reese, “Humanism as a 
Movement”; Maurice Visscher, “Human- 
ism and Science”; and Edwin T. Bueh- 
rer, “Humanism as a Religion.” 
A new journal, Philosophy—East and 

West, is to be edited by Charles A. 
Moore. The first issue will appear in the 
spring of 1951. Subscription price is $4.00 
a year. Orders may be sent to the Uni- 
versity of Hawaii, Honolulu, Hawaii. 
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Seventy Million 

Americans... 

Seventy million Americans are without any religious 

afhliation. The majority have broken with the traditional 

religions on intellectual and ethical grounds. Yet they 

feel a deep need for a consecrating influence in their lives. 

They seek a faith which would unite men and give them 

an awareness of their common destiny here on earth 

rather than in a hereafter. 

The Ethical Movement is a religious fellowship in 

which faith in man is paramount and ethical conduct is 

regarded as the highest form of worship. It asserts that 

the real test of religious consecration is not in worship 

of the supernatural, but in what men do for one another 

on this earth to achieve mutually creative and liberating 

relationships. It is a man-centered religion and it rejects 

as unethical any actions which make man’s worth and 

dignity subservient to other interests, whether they be of 

doctrine, class, race, or power. It insists that man can 

direct his own destiny if he will and that he alone is 

responsible for whatever he makes of his life. 

The first Ethical Culture Society and the American 

Ethical Movement were established in 1876 to reinstate 

the essential motif of religion through the ages—the 

good life. The Ethical Movement 

does not propose to add to the religions of the past in the 

shared quest for the 

way that these had divided men, namely, on the basis of 

differences in belief or creed. Instead, it asserts the 

supreme importance of ethics and Auman values in all 

the relations of life—personal, social, national and inter- 

national—apart from theological or metaphysical consid- 

erations. Thus it provides a unifying purpose for people 
of varying philosophical outlooks and every race and 

backyround—mutual participation in a continuing effort 

to make ethical ideals effective in every-day living and 

to find ways of living compatible with man’s changing 

needs and his highest values. It believes that comradeship 

in the process of his search will also help individuals to 

improve the quality of their own lives. 

THe AMERICAN ETHICAL UNION co- 
ordinates the efforts of the existing 
Ethical Societies and aids in estab- 
lishing new Societies. It cooperates 

with the English Ethical Union and 
other Societies abroad in regard to 
matters of common interest. It pub- 
lishes The Standard, a monthly 
devoted to ethical problems of the 
individual and society. The Amer- 

ican Ethical Union derives a major 
portion of its support from member 
Ethical Societies: Brooklyn Society 

for Ethical Culture, Chicago Ethical 

Society, New York Society for Eth- 
ical Culture, Philadelphia Ethical 

Society, St. Louis Ethical Society, 

Washington (D.C.) Ethical Society, 

Westchester Ethical Society, New 

Jersey Society for Ethical Culture, 

Los Angeles Ethical Society, Long 

Island Society for Ethical Culture. 

President 

James G. White, Chicago 

Eastern Vice-President 

Sidney H. Scheuer, New York 

Western Vice-President 

R. Walston Chubb, St. Louis 

Treasurer 

Lawrence S. Mayers, New York 

Secretary 

L. D. MacIntyre, Washington 

Executive Secretary 

Cornelius Cochrane, New York 

Address inquiries 
for further information to: 

AMERICAN ETHICAL UNION 
2 West 64th Street 

New York 23, N.Y. 

FRATERNITY OF ETrHicaL LEADERS 

Dr. David Saville Muzzey 

Chairman 
Dr. George E. Beauchamp 
Algernon D. Black 
Dr. Wilhelm Boerner 
Dr. Horace J. Bridges 

Dr. Arthur E. Briggs 
Percival Chubb 

W. Edwin Collier 

Dr. Walter Eckstein 

Lawrence K. Frank 

Dr. Horace L. Friess 
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Henry B. Herman 
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Robert D. Kohn 
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JUST PUBLISHED .... 

MAN: MIND OR MATTER? 

by Charles Mayer 
Translated with a Preface by Harold A. Larrabee 

Says Professor Larrabee in the Translator’s Preface: “There are 

many reasons why American readers should welcome this sanely 
optimistic survey of man’s place in the universe by a French scientist 

of extraordinary learning and culture. The principle one is that it 

will aid in resolving one of the greatest paradoxes of our national 

existence: the flat contradiction between our professions and our 

practices in regard to physical matter. No country has produced as 

many angry denunciations of materialism as ours; and no country, 

it is generally admitted, has fathered so many practicing materialists. 

“Europe continues to excel us in scientists who display a breadth of learning and 

a daring to indulge in philosophical speculation beyond the boundaries of our own 

disciplines. Dr. Charles Mayer is one of them, who, in the words of André Maurois, 

‘recalls those universal minds, consumed with curiosity concerning science, literature, 

and action, which were found in Europe at the time of the Renaissance.’ The author 

of technical treatises on physics, chemistry, and the chemical industry, he has also 

written substantial works on both politics and economics before undertaking, in his 

Materialisme Progressiste, the exposition of a mature philosophy. Parts of that work 

have been incorporated in the present book, which explores still further the ethical 

implications of the philosophy of ‘Progressionist Materialism.’ ” 

Chapters include: 

A New Philosophy of Materialism Free Will: Reality or Illusion 

Freed from Earlier Misconceptions Can There Be a Truly Natural Ethics? 

Is Science Bankrupt? Critique of Marxist Materialism 
Ultimate Purposes are Illusions 

The Three Stages of Creation 
Progressionist Materialism 
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